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Introduction

This collection of texts is taken from the Epistola perlonga, Father Joseph Kentenich’'s
official responseto the episcopal visitation of Schoenstatt conducted in February 1949. This paper,
originally formatted as an approximately 200-single-spaced-page report to the Bishop of Trier,
Archbishop Franz Rudolf Bornewasser, was by design comprehensive (the name means “very long
letter”) and provocative, not out of disrespect for the Church, but out of an urgent sense that the
Church was at a watershed moment that required him to speak in no uncertain terms.

This collection of texts, with a prelude and appendix from other sources, will explore some
of these urgent themes — which are no less urgent today. The urgency is best captured if one first
realizesthat Father Kentenich did not merely mail thisreport, but first placed it solemnly onthealtar
of the new Schoenstatt Shrine in Bellavista, Chile on May 31, 1949. To the group of Schoenstatt
Sisters who accompanied him in prayer that night he gave a concise talk which well explains the
import which he placed on thistext. It ishighly recommended that one prepare for this reading by
turning to this talk, found in Chapter One of my book The 31st of May: The Third Milestone
(Waukesha, 1995). Indeed, theimport of thismoment wastorisk hisentirelife’ swork: Schoenstatt,
and the consequences of this |etter were dire, leading ultimately to his own exile from hiswork to
Milwaukee, where he lived from 1952 to 1965. Because of this decisive important, the Epistola
perlonga is also known to many simply as the “letter of May 31st” and has piqued the interest of
many who wonder what he said.

This having been said, | must aso note that this collection, while substantial, is not meant
to be exhaustive or comprehensive. It isaset of excerptsthat shed light on important facets of the
letter and serve as a contribution to better grasping the dimensions in which Father Kentenich was
moving. Itisalso highly recommended that this collection be used in conjunction with The 31st of
May, which provides the needed historical background and a thorough exposition of themes like
“mechanistic thinking” and “organic thinking, loving and living.”

Editorial Notes

1. The Epistola perlonga was not composed all at once, but in five distinct phases (in May,
June and July of 1949). The date at the beginning of each excerpt allows the reader to know to
which of the partsit belongs (according to the date it was sent from South Americato Trier).

2. Topics are assigned numbers according to where the passage begins, using the index
numbers of 1994. These index numbers are inserted in the text using braces{ }.

3. Ellipses of three dots are original to Fr. Kentenich’'s text; elipses of four dots and in
parentheses (....) indicate passages omitted by the editor.

4. Itemsin brackets[ | and braces{ } originate with the editor, material in parentheses() are
part of Fr. Kentenich’ stext, including page number citations. Page numbersin parentheses without
further clarification are from the visitation report.

5. Passages which are especially provocative (and must have been particularly
difficult for Bp. Stein to accept) are marked with an exclamation point:




Prelude: Why | wrotewhat | did in the Epistola perlonga
(Studie 1954, p. 165f)

Thetext. Thefollowing isexcerpted froma private study written in the summer of 1954 by
Father Kentenich (in Milwaukee) for Father Alexander Menningen (in Germany). Father Kentenich
issharingwith hisclosest collaborator something of the historical background needed to under stand
why he acted as he did in 1949, actions which eventually led to his exile at the hands of the Holy
Office beginning in 1951.

Father Kentenich, who always meticul ously protected the reputation of the Church and its
representativesin the public sphere, did not writethisfor the general public, but to a confrerewith
the samelovefor the Church. To him he portraysthe sequence of eventsleading to theletter of May
31, 1949 and why he wrote it as pointedly he did.

Now that the “ heat of battle” islong past, these same insights can help us understand the
sequence of events leading to May 31, even while we share the same respect as Father Kentenich
for those who felt it their duty to oppose him, especially Archbishop Franz Rudolf Bornewasser of
Trier and Bishop Bernhard Stein, auxiliary bishop of Trier and visitator of Schoenstattin 1949. For
Father Kentenich thiswas always a battle about the truth and to overcome a mortal enemy who has
arisen to tear down the Church and the Western World — collectivism, supported by mechanistic
thinking.

Textual context. To preparethefollowing passage, some context isneeded. Just before our
guote begins, Father Kentenich has explained how he hoped that the Visitator, Bishop Sein, would
be able to grasp Schoenstatt on a deeper level and communicate the crucial importance of
Schoenstatt to the entire body of German bishops. To help Bishop Sein, Father Kentenich sent
numerous letters to him from South America, understanding them as a private help for the bishop
to gain clarity about what he saw. However, he misread the level of trust between himself and the
bishop, who became irritated and felt that Father Kentenich was trying to interfere in his
formulation of the official report. Father Kentenich notesthat thisled to a “starke Verletztheit” on
the part of the bishop, meaning he was deeply offended by Father Kentenich’s actions.

{165} [Bp. Stein] told meto wait for the official report, which would express his change of
opinion®, and which, when completed, would officially be sent to me by the archbishop requesting
my response. In response | asked that the completion of the report be delayed until a clarification
of the controversial points could be attempted and made privately; any answer | would maketo an
official report would be official, and if done conscientiously and frankly, | must fear he? would be
offended. It would be easier to avoid the feeling of being offended if the confrontation could take
placein private. Instead of receiving an answer to this, | received the report. Being familiar with
it, and also being familiar with the visitator’ s concluding talk at the end of the visitation®, you can
compare them for yourself and see how different histwo assessment are. And so the key which the

! Namely, that Bp. Stein now (April 1949) had a much more negative opinion of what he saw in
Schoenstatt than at the time of the visitation (February 1949), because of what hefelt wasFr. Kentenich’'s" interference.”

2 Bp. Stein.

8 The visitation report must have been completed in late April 1949. Fr. Kentenich received it while

in Uruguay on May 11 (see The 31% of May, p. 42). It took a notably more negative turn in comparison to the generally
positive assessment which the same Bp. Stein voiced in his concluding talk in Schoenstatt at the end of the visitation on
February 28 (for main points of thistalk, see The 31% of May, p. 41).
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bishop had in his hands, with which he could easily have begun to gain a complete understanding
of Schoenstatt, slipped totally from his hands again. From this one can see how out of season my
expectation became that he would open the world of Schoenstatt to the other German bishops. For
better or worse | had to bite into the sour apple and write an official response. Thisishow the ball
got rolling.

As | wrote | constantly pointed out the danger which the Christian West faces, of being
interiorly undermined by a collectivistic mentality, and the mission of the Blessed Mother to save
Christianity. | did sowith comprehensivedetail, with scientific clarity and with conscientiousfrank-
ness. | did so out of earnest concern for the future of the Church. | asserted that mechanistic
thinking isthe greatest obstacle to [the Church’s] effectiveness and the force which paves the way
for Christianity’ s world enemy*, noting that this thinking has infiltrated the widest leading circles
of Christianity and can and must be overcome by the pedagogy of attachments? realized in an organic
way of thinking and living... Y ou arealready familiar with my response®. If you haveit withinreach,
| ask you to read it again.

What | wrote at that time was truly no chase after ghosts. Bit by bit the prognosis which |
presented has become terrifyingly real. Compare it with the text about the present Marian crisisin
the German-speaking countries, and how it is already spreading into Romanic countries’. {166} If
thisdangerous mechani stic mentality —al egitimate child of intell ectualism andidealism® and Protes-
tant dogmatic theory® — is not healed in its root, there will be no holy Marian Germany and the
Mother Thrice Admirable and Queen of Schoenstatt will only be able to fulfill her mission to save
the Christian West with extraordinary difficulty. The wall which mechanistic thinking creates for
her will betoo strong and impenetrable. Only when it faltersand is brought down will Our Lady be
able to unfold her power and save the Western World. To be sure, Mary, the permanent helpmate
of the Lord intheentirework of salvation, istheinterceding omnipotence’ at thethrone of God. But
under normal circumstances she, like God, accomplishes her deeds only with our enlightened and
vigorous cooperation.

Here we must hold our breath. There are momentsin history in which well-being or woeis
decided for generations to come, moments which do not come again in this form and fruitfulness®.
From the beginning, | was personally aware: what isat stakein Schoenstatt isthefate of the Western
World. Thisiswhy | was so meticulousin my official answer to the Archbishop of Trier and why
on May 31, 1949 | solemnly placed the first part, before it was mailed, on the altar of the MTA in

Collectivism, mass-mindedness.

See J. Niehaus, 200 Questions about Schoenstatt, No. 100-104.

Namely, the Epistola perlonga or the Letter of May 31, 1949.

Countries like France and Italy and Spain.

See Topic 40 below.

Especially the foundations on an “aut... aut...” thinking (either... or...) which pits Scripture against
Tradition (sola scri ptura), grace against works (sola gratia), etc. Thisin contrast to what Fr. Kentenich characterized
asthe Catholic“et... et...” (both... and...) which sees contrasting realities as pol es of one phenomenon and need to be seen
and appreC| iated together. See The 31% of May, p. 141f.

That is, her power of intercession before God knows no limits.

Although the event and letter of May 31, 1949 was primarily focused on the welfare and woe of the
Church and Western civilization, Fr. Kentenich also interpreted it asasingular turning point in the history and devel op-
ment of Schoenstatt. See for instance his comment in a letter to his superior general, Fr. Adelbert Turowski, dated
August 13, 1949: “Itismy personal opinion that without thedaredinitiative[= May 31, 1949], the movement would have
become a child of death” (cited in: Heinrich Hug, Auf dem Weg zum 31. Mai, Vallendar-Schoenstatt, 1998, p. 449).
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Chileand let it remain there for thewhole night. Thisisasowhy I felt equally obligated to put my
own future and fatein the balance. It was an act whose consequences are of similar import as of the
act of January 1, 1942, and is of similar significance for the history of the family...

When you know the present situation of our times and compare it with what | feared would
happen [and wrotein 1949], you will have to conclude that what | wrote about Marian devotion in
the German cultural sphere hasbecome adeadly earnest reality. Y ou can be certain that what | have
written about collectivistic thinking and its march to victory in the West and in the entire world will
also cometrue. Already now itisvisiblein many places. Perhapsyou gradually understand if | tell
you again: thiswasthe great concern which always guided my hand in thiswar of words. Andif the
official text has places which prove to be blunt and sharp-edged — and for the sake of truth had to
be blunt and sharp-edged — then | always asked pardon in the accompanying correspondence, with
astern reminder of theimpending hour of doom for the Western World and of the burden of respon-
sibility for its God-willed conversion'.

! At thispoint Fr. Kentenich quotes the passage from hisletter to Archbp. Bornewasser which isfound
as the appendix at the end of these excerpts.



19. Cover Letter to Archbishop Bornewasser

{19}
Santiago, May 31, 1949

His Excellency
The Most Reverend Archbishop
Dr. Rudolf Bornewasser

Trier
Excellency! Most Reverend Archbishop!

Unfortunately, the report which you so kindly sent me reached my hands at arelatively late
date. Only now do my scheduled travels and apostolic activities permit me to send you afirst re-
sponse. Unfortunately, my coming activitieswill take me from one country to the next, so that with
the best of will I am unable to tell you when | will be able to finish the continuation. Not even my
exact addressis certain.

Because what is at stake, in my estimation, are the most fundamental educational questions
of the Western World*, | want to answer so comprehensively and clearly that my views become
plain.

| regret that | must contradict the Most Reverend Visitator. Because of your personal regard
for him, | must fear that | will also offend Y our Excellency, but ask that you do not take thisas a
personal affront, only as an expression of love for the Church. Excellency has been ableto accom-
pany Schoenstatt thus far in al its battles. May God grant that you likewise experience the peda
gogica confrontation through to itsend. 'Y our benevolence will aso guarantee that contradictions
of {20} ascientific nature will not lead to personal aggravation.

In reverence and gratitude
to Your Excellency
yours sincerely
Josef Kentenich

! German: Abendland. In Fr. Kentenich’'s vocabulary this refers to the cultural reality embodied in
Western Europe and, by extension, inthe Americas. It istranslated here asthe Western World or Western civilization,
and at timesit points more to Western Europe, and at others moreto the world assimilation of thissame culture. Crucial
to hisunderstanding of the Abendland isit Christian roots which permeate its life and forms, and which are endangered
by the modern separation of faith and life, of God and world.
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24. What isat Stake
(May 31, 1949)

{24} The “report”* says, “The problem with Schoenstatt is not so much dogmatic or doc-
trinal, but educational and practical” (p. 1).

At last we arrive at the criterion. It isthe criterion by which Schoenstatt has always wished
to be judged and evaluated. It isthe only standpoint from which it can be understood. Herein lies
the direction of its mission, the areawhich will determine whether it becomes ablessing or acurse
for the Church... “It was never our intent to be a dogmatic, philosophical or psychological move-
ment, but instead simply anintermediary between knowledgeand life. Our spirituality and pedagogy
are meant to apply dogmatic theology, philosophy and psychology to life” (October Letter 1948).

From the beginning we have understood ourselves to be a movement of educators and
education and of apostolate, and wanted to be judged by history as such and only as such.

Those familiar with these questions will not find it difficult, after studying the “report,” to
expand the topic and see Schoenstatt as a symbol for the pedagogical problem of the secular
ingtitutes?. If these areto become viableand fruitful, they need both alaw proper to their way of life
and their own system of education. The latter may even be more urgent than the first. Here we
believethat we have atask. We aretherefore happy to submit our own system to public discussion.
Thosewith adeeper insight into { 25} today’ s pedagogical situation and know theinner connections
to the catastrophefacing Western civilization, and those familiar with the attemptsto savethe West,
will ingtinctively search out the broader context and see Schoenstatt® asa symbol of the educational
dilemma of theentireWesternWorld. After al, itisfromtherethat Schoenstatt hasreceived its most
vigorous impulses, itsaims and principles, its weights and measures. Schoenstatt mirrorsits ques-
tionsabout survival and life, but isa so acompendium of its attemptsto answer these questions. Its
place of origin and birth must ever beitsworkplace and workshop. Moreover, anyonewith achance
to study the present status of Catholic Action* overseas and who has spoken with its leaders knows
that Catholic Action faces the same problem everywhere in the world: the issue of an education in
keeping with our times. (....)

If Schoenstatt alone were at stake and nothing more (....) we could [accept the report and]
close the books on years of gigantic struggles...

But the situation is entirely different light if we see Schoenstatt and the pedagogical ques-
tions concerning it in the framework of the secular institutes, in the {26} context of the West’s
strugglefor spiritual survival, and in the light of the situation of Catholicismworldwide, and if we
desire to more precisely define our standpoint in the midst of present tumult of the times.

Indeed, today more than ever before—especially for the crushed nations of Western Europe®
— the resolution of educationa questions has become indispensable for nations to be renewed and

1
2

The visitator’ s report written by Bp. Stein, to which Fr. Kentenich is responding in this | etter.
Thenewly constituted form of the consecrated life established by Pope Pius X11 just two years earlier
in the Apostolic Constitution Provida Mater Ecclesia (February 2, 1947).

3 Or in Schoenstatt’s stand in the times.

4 The broadscale involvement of the laity in the official apostolate of the Church according to the
framework set up by Pope Pius X1 in the 1920s and which was a powerful motor of lay apostolate in many parts of the
Church (such as Italy, Spain, and Latin America) until Vatican I1.

Thistext iswritten while Western Europeisstill struggling to recover from the enormous damage | eft
behind by World War Il (ended in 1945).



the reconstruction to take place that the whole world cries out for. Hence, the solidarity of general
hel plessness alluded to by Niemaller at the World Council of Churchesin Amsterdam' isespecially
dominant in the areas of pastoral care and education.

The visitation report reminds us of this many-sided helplessness. It traces— consciously or
unconsciously —the pedagogical questions back to the blowswhich have deeply shaken our culture,
and urges one to more closely examine the laws of being and life down to their finest details. Dis-
regard of theselawswill causeindividualsand communitiesto break apart, accelerating the demise
of the Christian West. However, if they are deliberately cultivated and obeyed they will become a
richly flowing fountain of blessings for Church and world, land and nation.

Of course, one cannot entirely avoid dangers and miscues when applying even the best and
most uncontroversial pedagogical principles. Soitisthat the “report” speaks of aberrations rooted
in the “practical application of acceptable dogmatic and pedagogical-pastoral principles’ (p. 1). In

theprocess, [thevisitator] createstheimpression that hispedagogy and Schoenstatt’s

share the same basic pedagogical principles. On the contrary! Here we find
differences and contradictions which are as alike as no and yes, as vice and virtue,

asidol and ideal, as aberration and exemplar. Hereis a statement that will give a

critical mind norest. 1t will seek to clarify the differences and contradictions. It will

want to know their root causes and connection to the present situation of the world,
including the breakdown of the Western World. It will want to know the influence it may have on
{27} the future education of the nations.

Catholic educators cannot accept that God alone will transformtheworld. God callsusto
cooperate with himin this vast work. We are neither pessimists nor pie-in-the-sky idealists. Asa
result, Niemdller’ sviews, expressed at the World Council of Churches, leave usdissatisfied. Inthe
public assembly of August 26, 1948 he stated:

“Weknow not how to overcomethedifficulties standing before us, indeed, we doubt
if they can be overcome at all. This doubt goes even deeper: We already speak of living in
a‘post-Christian era’” and see the approaching decline of the Christian Church... As Chris-
tianity we stand with all of humanity in a“solidarity of helplessness.” We are certainly not
the oneswho will be ableto breath new lifeinto adying world... Weno longer want to have
any illusions about the situation: Thisnihilismasaterminal illnessisall around ustoday and
we have no cure, for we have neither the possibility to bring this chaotic world back into
order, nor the means to restore the dishonored dignity of man.”

Our view, in contrast, builds on the law expressed by Augustine: God created the world
without us, but he does not want to redeem it without us®. In other words, God asks usto cooperate
in an enlightened and resolute manner even in the reordering of today’ sworld. Thiscooperationis
what is at stake in what the visitator has written and in how we now respond®. Both parties —the
author and hiscritic—are carried by the same responsibility, the sasmelovefor the Church. Both are
concerned for the building up of Western civilization. Henceit isdifficult to understand how widely

! Martin Niemdller (1892-1984) , Lutheran theologian and survivor of the Nazi concentration camps.

Speech to the World Council of Churches, Amsterdam, August 26, 1948.

2 St. Augustine of Hippo (354-430), Sermonesde Scripturis 169, cap. 11, no. 13: "Qui ergofecittesine
te, non te justificat sine te;" the one who created you without you, will not justify you without you.

8 German: “ Um diese Mitwirking geht es bel der Ausarbeitung und Beurteilung des Visitationsbe-
richtes.”



they differ in their basic views... This spontaneously raises the question: Are both correct... or
wherein liesthe error? In any case, athorough investigation is worthwhile. That such differences
in underlying principles must result in adiffering view of the [concrete] life processesis obvious.



40. Mechanistic Thinking
(May 31, 1949)

{40} Inaddition totheal ready-mentioned perilsof the mechanistic separation of Primary and
secondary causes, blamefor thistragic situation must be placed at thefeet of philosophical idealism,
which, by the law of the pendulum, awakened and promoted in Western culture an intellectual and
spiritual reaction — extreme vitalism'. Salvation from both extremes can only come through a
healthy organic mentality and understanding of life, a vantage point that sees all things as an
integrated whole, and which, in keeping with the law of organic transference and transmission?, is
ableto establish a unity of tensions and order® {41} between religion and life, between Primary and
secondary causes, between nature and grace, between faith and knowledge.

Onefindsthe mechanistic splintering of the most delicate organic life-processes everywhere
today in Christian thinking and feeling. While that may seem an insignificant point of detail, seen
infull light it must be considered a cause with the most devastating consequences. What it means
to tear apart the most basic units of lifeisshown by the horrific effect of the atomic bomb. One such
atomic bomb in the area of intellectual-moral-spiritual lifeisthe denial or negligence of the law of
organic transference and transmission. In spite of an earnest attempt to understand it, the
“report”fails to grasp thislaw. This leads to many false conclusions, including — as we will later
show by explaining the psychology of religion behind it — a perception of primitive childlikeness
which we have aways rejected as pagan idolatry®. Or again, a mechanistic approach to the law of
transmission which fosters supernaturalism, leaving the door wide open, sooner or later, to sexua
crises’. Hence the anxiety [of the visitator] over the use of the word “ father” in a prayer to mean

both God the Father and histransparency on earth... Hence the misgivings [over one
group’ s private act] to symbolically write one’'s namein the symbol of the heart of a
human father, thenimmediately placing that heart into asymbol of Mary’ sheart. (....)

Everyone who destroys the unity of interior life processesis, consciously or
unconsciously, a trailblazer of collectivism’® within Catholicism. What good are all

! Philosophical idealism refers to the current of thought inspired and carried by such philosophers as

Immanuel Kant (1724-1804),Georg Wilhelm Hegel (1770-1831) and Ludwig Feuerbach (1804-72). The overemphasis
on reason and human intellect, coupled with such traumatic failures of therationalist ideal asthe Titanic disaster (1912)
and World War | (1914-18), turned many in the 20" Century to ablind pursuit of “life” —excitement, thrills, fads, sensa-
tions, emotional outlet, existentialism — in Fr. Kentenich’s vocabulary called “vitalism” or “irrationalism.” See J.
Niehaus, The 31% of May (Waukesha, 1995), p. 132-134.

2 See The 31% of May, p. 157-167.

8 That is, aunity which isboth dynamic (not suffocating variety and creativity) and ordered (not merely
haphazard or |eft to chance).

4 Namely, thebone of contention of Bp. Stein: that Schoenstatt would cultivate apersonality cult around
Fr. Kentenich disconnected from God.

5 In other words, if one is only allowed to express one’ s love supernaturally, without any healthy and
appropriate intermediary outlets to show my love on the natural level, it will be in danger of seeking unhealthy and
inappropriate outlets, including on the sexual level.

6 German: Bolschewismus. By thisFr. Kentenich meansany current which underminestheindividuality
of the person and creates the mass man. In the 20" Century the most blatant example of thiswas Marxist Communism,
which was vehemently opposed by the Church, especially in Western Europe after World War 11. But Fr. Kentenich was
equally concerned about the collectivism fomented by mechanistic thinking and penetrating the West by force of false
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the protests, of what value al the big speeches when in the background we carry the serpent within
our own breast! In thisregard the German soul seems to be especialy prone to a pronounced and
dangerous dichotomy. {42} Ivo Zeiger spoke about thisin his memorable speech at the Catholic
Congressin Mainz:

“We Germans bear astrange dichotomy within ourselves: capable of hard, persistent
work when atask aclearly perceived and aboundlessability to lose ourselvesin grand, utop-
ian theories. Even our pastoral work in the broadest sense of the word — be it the apostolate
of the God-ordained priestly minister or of thefaithful lay apostle, indeed our own apostolate
—isaffected by thisdichotomy. The pastor, associate pastor and laity all work, eachintheir
own area, with admirable loyalty and devotion, with a stirring spirit of sacrifice, tireless to
the point of exhaustion. We cannot sing the praises of these men and women on the front
lines highly enough. We demand teaching, ways to see past the narrowness of everyday life
tothegreat vistas, practical inspirationsthat can beused in life. But when we examine what
iswritten, wefind that what it offersisdeep speculation, scholarly analysis of the past, wide-
ranging plans, but unfortunately much too much that proves to be a mirage when it comes
in contact with everyday life. When | page through the programs, the studies of the present
situation, the slogans and organizational goals of thelast threeyears, it often leaves mewith
an impression — one that | have a hard time shaking — that what is being planned are great
bridgesto nowhere. How much valuable, even invaluable strength is committed, used up,
even wasted, on these constructs of holy idealism to resolve the irresolvable, while the
resolvable, though difficult, isleft untouched, namely the bridgeto souls. Our holy Church
seeks, first and foremost, souls. Inthisregard it isunmodern. For our world, even though
it never stops talking about man, primarily seeks and organizes things and energies which
aremade useful to man. Itistherefore not surprising that modern man, instinctively sensing
[his need for] conversion, is made uncertain and is anxious for his very existence.”

Much idealism, asit is cultivated in the liturgical movement, only reachesits goal to avery
unsatisfactory degree because of an ingrained mechanistic mentality. Thisis probably the reason
why {43} Marian consecration hasremained unfruitful in Germany. Mechanistic thinking hasbeen
and remains incapable of grasping the mutual total gift of self, [the value of] entrusting one’ sentire
self. It has never gone beyond [consecration as| amereinsurance policy. Thetota gift of self, itis
claimed, is only permissible directly to God himself. But one remains blind to the fact of how
incredibly mechanistic thisis, ripping apart theatomsof life, leveling in[any possibility of personal

thinking and not merely by force of arms. This passage is one of those which stung Bp. Stein to fury against Fr. Ken-
tenich, for he was totally opposed to Communism and did not appreciate the insinuation that he would be party to the
spread of collectivism. See passagein Decree against Fr. Kentenich (by the Apostolic Visitator Fr. Sebastian Tromp),
July 31, 1951: “Although the Supreme [Holy Office] does not forget the merits of this Father [Kentenich] for his part
inthe founding and spread of the work, it nonethel ess wishesin the name of the Holy Office to admonish, paternally and
yet sternly, that His Paternity, should be conscious of his state and conduct himself more reverently toward the authority
of the Church. For the letter which he wrote on April 11 (1949) to the Schoenstatt Sisters of Mary about the Episcopal
Visitation and the quite lengthy letter which he wrote in the months of May, June, July, etc. to the Archbishop of Trier
[the Epistola perlonga], writing things which could have been clarified in a much easier manner, can under no cir-
cumstances be approved, least of all those things against the Episcopal Visitator in the form of an accusation because
of mechanistic thinking which necessarily paves the way for Communism.”

! Fr.lvo Zeiger, SJ(1898-1952), German Jesuit named by Pope Pius X 11 the V atican liai sonto occupied
Germany after World War 11. He spoke at the German Katholikentag in Mainz in 1948. Emphasis added.
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attachment], leaving [ souls| empty and impoverished, and how this contradicts the entire Christian
tradition. Itisobviousthat if such an attitude will not even allow atotal surrender to Mary, whois
the most perfect human-only transparency of God, it would also seem to exclude genuine blind
obedience to other, lesser, instruments...

(er)

{60} [Mechanistic thinking] unravelslife, tearsit out of itsfinal, most delicate context. It
has on its conscience the breakdown of the Christian West and its weakening health. If not over-
come, thefuturewill proveto bedisastrous. Becauseit ignoresthe organic connectionshbinding each
part into an organism, and becauseit isblind when it comesto seeing the living connection between
Primary and secondary causes, betweenreligionandlife, it keepsreligionfrom havingitsfull impact
on life and consequently paralyzes the ability of the clergy and laity to stand firm against the
onslaught of collectivism —the Church’s mortal enemy in this century. Aswe have aready indic-
ated, [religious intellectualism] unwittingly becomes — because of the tendency of one cultural-
intellectual extreme to beget another extreme at the other end of the spectrum — collectivism's best
and most terrible aly right in our own camp. In God's plan this is meant to force the Church to
overcome the mechanistic mentality in her own ranks and make her much more {61} open and
receptive for Christ’srebirth and for God and all thingsdivine. But aslong asthis mentality is not
overcome, none of theeffortsto counter [collectivism] will beeffective. Onthecontrary! They will
only giveafalse sense of security. They will lull usinto ignoring the abysswhich threatensWestern
culture and the fruitfulness and mission of Christianity today.

For the time being, effective countercurrents can only come fromsmall circles. Itisamost
asif Christianity, following the example of its historical origins, must experience anew birth, asif
it had to return to Bethlehem, to the catacombs, to the desert, to the hermitages — but in anew way.
Thedisintegration of life haspenetrated all circles, including within the Church, with such insidious
effectiveness that for the most part we cannot expect a mass countercurrent, areform of grand style
to get off the ground. Thisisone of the deepest reasons why the said small groups must strive for,
even while remaining open to the world and dependent on the Church, an impenetrable wall and
hermetic seal to prevent the denial and loss of self when these flying islands, mobile catacombs,
traveling hermitages come in contact with the times.

One should not be deceived... Overcoming collectivism isthe great task of the century®. It
cannot be done without a complete transformation of the mechanistic mentality which dominates
leading Catholic circlesin Germany right up until the present... It will take an enormous effort until
it isremoved from our seminaries, college faculties and teaching orders, from literature and those
who review the literature”... One should not be deceived by the transatlantic treaty®. The ceasefire

! Thisinsight was clear in Fr. Kentenich’s mind practically from very early onin his priestly ministry.

See for instance his thoughtsin the America Report of 1948. Regarding the momentous impact of May 31 on hisown
mission, see for instance his letter to Schoenstatt co-workers, August 20, 1949: “My battle will last along, long time.
It hasonly just begun...” (Hug, Auf demWeg zum 31. Mai, p. 442), or to Fr. Menningen, May 5, 1952: “Now that | have
seen that overcoming mechanistic thinking is part of my life’ stask, | will faithfully pursue it to the end of my life... |
consider it my duty. Itsfulfillment encompasses an essential component of Schoenstatt’s mission.”

2 Meant arethe official “censor librorum” of each diocese, who in the erabefore Vatican |1 wielded an
enormous amount of power judging whether anything written or read by Catholics on faith and morals was orthodox or
not, and with the power of censorship before publication and to ban from being read by Catholics after publication.

8 Thepost-World War I military treaty which created the North Atlantic Treaty Organization (NATO)
to defend Western Europe from the Communist threat in Eastern Europe.
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it achieves can only be temporary. (....)

{62} Who believesthat this cease firewill last? And if, all expectations to the contrary, it
does, sparing us from being overrun by the military might of the collectivistic menace, we cannot
avoid the spiritual confrontation... We must take it al the more seriously, the more stedthily the
enemy triesto win usover, themoreirresistibly it infiltrates our own front lineswith its mentality...
Hence our leading men must not draw back from the battle against it; they must confront and
overcome it earnestly in their own hearts and in their own ranks, even when it means opposing one
another faceto face, as Paul oncedid to Peter (cf. Gal 2,11-14). If both sides keep the advice of St.
Augustine: interficite errores, diligite errantes[oppose the error, show love to those who err], then
the confrontation should not overly tax the mutual trust. On the contrary, respect and benevolence
will grow. After dl, it isthe same great goa which we want to serve with the entire love of our
hearts, the entire energy of our wills and the entire keenness of our minds.

(N.B. Next selection immediately follows this paragraph)

13



62. Obedience and Authority
(May 31, 1949)

{62} Fromthe very beginning we have considered it our task in Schoenstatt [to overcome
collectivism] and have oriented our entire educational systemaccordingly. Wetherefore speak not
only of a covenant pedagogy and a pedagogy of ideals, but also of an attachment pedagogy®. Its
practical application takesinto account the receptivity and aptitude of theindividual, the personality
type and the sex. Naturally, this pedagogy is most poignantly developed in our Sisters of Mary?.

Their native feminine disposition — integrated, circular thinking, seeing all things as much
aspossiblein an integrated context and expressing it in symbols — has been {63} meticulously fos-
tered for more than 20 years in conscious contrast to the usual masculinized education of women
and girls, and may have now reached a degree which for the usual masculine way of thinking —in

pyramids and building blocks, in fragments aligned in rows and columns [ but not
seen in their organic context] —isimpossible to understand, especially when it has
not yet grown out of philosophical idealism.

Such are the diametrically opposed worlds which came together on the

occasion of the visitation.

Thisexplainswhy the“report” always seesruinswherever inreality akind of
paradise—of course, on soil burdened by the curse of sin—isdeveloping; that it calls black what we
call white. Thesameistruefor al areaswithout exception, which wewill need to demonstrate | ater
on; and one can not expect it to be any different when the perspectives arein such opposition. This
isespecially true of the views on obedience.

[ Thereport’s] concept of obediencetriesbut failsto grasp thetotal organic concept known
to Christian tradition.

Three sentences demonstrate this:

First sentence:

“Of coursethefather hasaclaim to the unconditional obedienceof hischildrenin everything

which isgood and right” (p. 8).

Asit stands, this sentenceis correct and totally in line with Catholic tradition. But not the
practical application. The ways begin to part immediately with the question of who decides what
isgood and right... The answer is clear in theory. It isthe conscience as God’s voice speaking to
us not only through interior illumination and inspiration, but also through laws — both natural law
and positive divine and human law — and through the wish and will of one’s legitimate superiors.
But for those pledged to obedience, practical life focuses on the will of the superior as the final
concrete normspeaking on God' shehalf, just asthe guidance of Ananias spokeinthenameof Christ
for St. Paul in Damascus (cf Acts 9,10-19)...

Finetheories about obedience are of little useif they are not followed up with a courageous
yesto theinbreak of God’ sauthority {64} in one’ severyday lifethrough hisrepresentative— God’'s
transparency.

The “report” has no problem conceding this point when it involves the official authority of
the bishop. It states:

“Theinner privacy of the community must not be so closed that all theoretical emphasison

! See J. Niehaus, 200 Questions about Schoenstatt (Waukesha, 2002), No. 99ff.
2 At that time the most developed of the Schoenstatt Secular Insitutes.
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love and reverence for the Church is not followed up by a practical recognition of its

concrete form [in the bishop] when he makes justified demands’ (p. 4).

With every other authority a different standard is used. Our constant striving is for total
integration, including in this area. We therefore see — as would every religious, especially every
Jesuit—high praisein thefollowing difficult sentences, even though in the spirit of the“report” they
contain arejecting censure...

“But their attachment to the fascinating personality of the director of the movement is so

strong and close that for all practical purposes his decisions and actions are regarded their

final norm... But in such situationsthe vast majority (of the sisters) totally exclude what they
themselvesthink and accept in faith that everything which comes‘ from above’ isdesired by

Fr. Kentenich and therefore correct” (p. 2).

These sentences are on the mark inasmuch as they indicate the practical final normfor the
actions of the sisters.

Thehead of thefamily representsfor them, in keeping with their healthy organicinstinct, the
Church and God — just as explained above.

They are off the mark where they attribute this way of acting not to the flourishing of a
simple spirit of faith, but to the power of a fascinating leader-personality and to spiritual uncer-
tainty, interior unfreedom and lack of autonomy on the part of the followers.

The great law of supernatura transparentization® — of making all created things, including
sexuality, transparent to God —is such astrong part of who we are that we and our actions can only
be understood in this context. {65} Anyonewhoiscolor blind to thisreality will find no bridgesto
our position. In this supernatural light we know what is owed to every authority in the family,
especially and in first place to its head.

All other proposed interpretation attempts are off the mark.

This beginswith the referenceto said leader personality. Whoever knowsthat he has been
almost constantly absent since 1941 —first in prison, then in Dachau, then overseas; whoever istold
that his followers are “on the whole valuable and to a large extent intellectually very capable per-
sons’ (p. 2), will at least question thelikelihood of such an extraordinary influencefrom afar. More-
over, if one recallsthat the greatness of atrue educator always liesin making himself superfluous,
if one knows that this was the constantly applied standard; if one observes how autonomousall the
institutes are constructed and how numerous the threads are leading unnoticed back to his hand,
making it hard to say which his main task really is, one will have to say that the invocation of a
“fascinating personality” is not true to reality. Nor isthis changed by the fact that he never triesto
ask of otherswhat he himself hasnot tried to realizein astill more demanding way, in order to make
obedience easy for his followers. These are all well known principles of education. Holzammer
recently spoke on the subject at the Catholic Congress in Mainz, saying things that are familiar to
every educator. He said:

“The problem of authority isalso a part of the relationship between the generations.

Authority means ‘to author.” In the end, God aone is the author from whom all human

authorship is derived, beit as parents, priests or educators. Today it isbecoming clear that

the youth are authorityless, inasmuch as the authorities[in their life] do not give witness to
agenuine authorship. Only a convincing authority has authority; usurped authority has no

! See J. Niehaus, The 31st of May, p. 179-181.
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authority. Every authority based on presumption deserves { 66} no respect.”

From this the speaker concludes, among other things, that educating others to respect
authority requires the example of a genuine authority.

Let me point out in this context that the general tone of the “report” —for reasonswhich in
thegiven situation are easy to understand — over emphasi zesthe official authority of the bishop, either
consciously or unconsciously, at the cost of every other authority. | have aready noted how
dangerousin principle such an approachis. If the ultimate metaphysical foundationsfor obedience
are blurred and shifted, sooner or later every authority, including that of the bishops and the Pope
will be mercilessly eroded.

(....)

{92} [L]et meadd aword about difficulties[raised by thevisitator] { 93} concerning thehead
of the family and which | have not yet addressed.

All of them without exception can be traced back to a common feature, culminating in one
complaint: The director unduly places himself at the center of attention. It smacks of the highly
destructive methods of the most recent past”.

In the text we read:

“Moreover, the person of thefather must not be placed so strongly in theforeground, neither

through the members of the family nor even less so — as has happened since Dachau in

contrast to former practice— by [Fr. Kentenich] himself, which onefindsrepulsive, recalling
the similar methods from the most recent era of German history®. Thefact does not change
evenif heisableto speak impersonally of himself and to see his person ‘not initsintrinsic

value but inits symbolic value'” (p. 6).

Again, the answer istwofold: one positive and one negative’.

The positive answer briefly and concisely sums up the historical facts.

From the beginning, the director held in his hands all the threads which bound together the
family in both its more tight-knit and looser forms, and for years he was in direct persona contact
with nearly every member. Thisgenerated an unreflected self-understood feeling of being afamily,
joininginasimple, naive manner all the members around the head without speaking much about it...
Onewas not even aware of thishappy circumstance—just likein aheathy natural family. Thiswas
the case in part because the director*

“took meticulous care that (his) person retreated and was hidden behind ideas, work and

Shrine” (p. 6).

Sincethe family lived in spiritual concord, any other way of acting would have been unnatural. In
keeping with the healthy laws of development, everything changed when the family reached such
adegree of inner devel opment and maturity and outward expansion{ 94} that it could takeameasure

1

Alluding to the methods used by the Nazis, especially their highly manipulative way of focusing the
adulation of the masses on the Fihrer (meaning “leader”), Adolf Hitler.

2 Given the very recent memory of the Nazisin Germany, and the fact that Fr. Kentenich was himsel f
astaunch opponent of the Nazisand a prisoner of Dachau for three years, this statement is one of the most inflammatory
in Bp. Stein’ s report, and a criticism of the highest magnitude. That Fr. Kentenich respondsin a calm and fair manner
isareminder of hisown inner balance even while writing on matters of utmost importance to him.

8 The negative answer is found at { 106ff}, not trandated here. Init, Fr. Kentenich refutes particular
criticisms of Bp. Stein made in the visitation report.

4 AsBp. Stein points out in his visitation report.
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of leadership initsown hands. It immediately became more strongly organized and decentralized.
Thisincluded and demanded that, on the one hand, the director step moreinto the background and,
on the other hand, that he step moreinto the foreground. Hispersonal contact with each individual
retreated more into the background. With the older generation it was consciously diminished and
with theyounger generation it was cultivated only sparingly. To keep thisfrom precipitatingacrisis
in the organism of the family, destabilizing it in its healthy ontological laws, the head had to step
more strongly into the foreground in the public awareness of the family, and had to be consciously
shown and seen and be more clearly acknowledged in areflective! way, just asitisin every religious
community such asthe Jesuits. Thiswas primarily necessary for the steadily increasing numbers of
vocationsat homeand abroad, withwhomthedirector deliberately did not seek any personal contact.

Thisclearlyrecognized and consciously executed historical change of conditionscould[ have
been] carried out in two ways: through an official decree of [community] government or along the
path of “movement” [i.e. organic life-processes]. Out of faithfulness to his principles and in order
to use every opportunity to urge the sisters to make personal decisions and to give them reason to
taketheinitiativefor their convictions, the movement way was chosen. Thisresulted in the Father-
lifestream or Authority-lifestream, leading to the “ Father Acts’2. That istheir history and purpose.
Thismay not bethe preference of every educator. But hewill not be unappreciative of a tactic which
isconsistent in focus and authentic in every circumstance, which consciously makes allowance for
tensions and has so much trust in the followers that transitional excesses and not obstructed, but
growth is calmly given room to develop, with intervention only when necessary.

It ison the basis of this same principle of methodol ogy that the director, since January 1949,
has agreed to another lifestream which did not originate with him but in the other institutes — the
membership or followership lifestrean?.

{95} According to Alban Stolz*, education means remaining in living contact [with those
being educated]. Hence the task of the educator is to absorb all currents, regardiess of who they
come from®, let them pass through his own heart and lead them into the entire family. Behind these
new currentswerecertain precisedriving forcesand guiding ideas; they wereindependent from those
withinthe Sisters’ community. Thedirector had madetheindividual institutes® autonomous so that
they were no longer juridically dependent on one another. Asadvantageous as such an arrangement
is for the autonomous devel opment of institutes, one must recognize the danger of fragmentation.
Hence the understandabl e drive [within the institutes] to discuss and cometo a decision to acknow-
ledge the person of [the founder as] acommon head who holdsin the entire family an overarching,

1
2

That is, in a conscioudly thought-out way.
Concrete waysin which the Sisters community, beginning with specific segments such asthe province
inUruguay and Argentina, expressed their desireto both take up the spirit of January 20, 1942 and take agreater spiritual
possession of the relationship with their founder as a genuine father. The legitimate value of these various currents or
lifestreamsin general and of the Father Act in particular was very difficult for Bp. Stein (and later Fr. Tromp) to under-
stand and accept.

8 Culminating withthe Gefol gschaftsakt (“ Discipleship Act” or “ Followership Act™) of January 20, 1949.

4 Fr. Alban Stolz (1808-1883), German theol ogian and author.

5 That is, the educator takes seriously the currents and trends of life that develop among those he is
educating, regardless of which person or group it may have begun with.

6 Notably: the Institute of Diocesan Priests, the Ladies of Schoenstatt and the Schoenstatt Brothers of
Mary, which Fr. Kentenich had placed on thefooting of autonomousand self-governing communities(includingjuridical
autonomy from himself and the Pallottines) after his return from Dachau in 1945.
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freely tendered position of trust. Juridically theinstitutesremain, now asbefore, autonomous... That
they chose the previous director was because he was the founder of all the institutes.

Representatives of the Schoenstatt Priests, Ladiesof Schoenstatt and Brothers of Mary made
acorresponding act in the form of aconsecration... In order to give areliable insight into the entire
lifestream, | insert the consecration of the institute priests and excerpts from the talk given at the
consecration.

[NB. Consecration prayer not translated here. JN.]

(er)

{98} Excerpt fromthe Talk [by Fr. Mihlbeyer] :

“...0ne could perhaps ask whether it is morally permissible to give (ausliefern)
oneself to a human being in the way in which we are now doing. To thislet merespond: If
theword ‘give’ (Auslieferung) ismeant in the way we otherwise speak of total surrender and
in the way rendered solely to God, then the answer is‘no.” If one understandsthis‘giving’
as comparableto atourist when he entrusts himself to atour guide on adangerous mountain
trail, or to atraveler when he gives himself into the hands of a proven ship’s captain jour-
neying across the chasms of the sea, or to a soldier when in battle he gives himself into the
hands of aresponsible general, or still better, to a grown, healthy son who entrusts himself
to the proven guidance of awise and faithful father, then one must say that the answer is
‘yes.

{99} “Onewould also haveto answer noif by ‘giving’ one meansabrogating or even
merely diminishing one’'s personal responsibility for one’ sactions. The devastation caused
by such an abrogation of responsibility issomething we have abundantly experienced during
the Nazi years, and the Nuremberg Trials have placed this disturbing reality before our eyes
again and again. But our whole attitude and the aims of our education ought to protect us
from such adanger. After al, wewant to form the new man, and that means not areduction
but the highest possible increase in persona responsibility.

“Moreover, one could question if our subordination to and acknowledgment of the
authority of the person and the act [of January 20, 1942] of Father Kentenich, would set
above us another authority which might contradict or detract from the authority to whichwe
are dready bound, be it by the laws of nature or by the free acceptance [of our statein life].
To this we can answer: the purpose of this act is not to diminish our attitude of obedience,
but to animate and perfect it to the highest degree possible. Our free subordination to the
person of Father Kentenich will never detract from, but foster in every way the obedience
which we Pallottines, for instance, owe our legitimate superiors, or which you as institute
priests owe to your bishop and his curia. The same applies to our obedience toward the
authority of the Holy Church, and all the more so toward the authority of God. We are
therefore very clearly aware of what we are doing and do it, even if taken aback by the mag-
nitude of what we propose, on the foundation of a sound, courageous decision.

“But ‘being taken aback’ is not our only frame of mind; we are aso urged on by
strong motivations. They comeless, at |east it seemsto me, from our striving for self-sanc-
tification thanfrom our devotionto the great Schoenstatt Work, to our mission. The Schoen-
statt Work is what has stolen our hearts. We live, work and fight for it. In spite of our

! Fr. Friedrich MUhlbeyer (1889-1959), German Pallottine and close collaborator with Fr. Kentenich
in the Schoenstatt M ovement.
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weaknesses, we are able to admit {100} that we hardly have any personal hardships or
concerns. The main concerns that moves each one of us arise from our devotion to the
Schoenstatt Work. And at the same time it is our greatest source of joy. — This love for
Schoenstatt is what urges us to make this act.

“When we ask ourselveswhether Christ had cause before his Ascensionto the Father
to fear for the future of his work, we could speak on the purely natural level of two causes
for concern. One was whether his closest followers, his faithful apostles, would have the
courage to follow him and remain loyal to him under all circumstances. We suppose that
Thomas spokeforthrightly when he said, ‘Let usgo and diewith him’ (Jn 11,16). Still more
honest were the words spoken by brave Peter: * And even if al are shaken infaith, I will not
be shaken’ (Mt 26,33). And yet they failed miserably in the hour of danger. The spirit is
willing but the flesh is weak (cf Mt 26,41). But Christ’s work of redemption could only
reach its goal when those chosen to be hisinstrumentstook their cross upon themselvesand
followed him up to the heights of Golgotha. His second concern must have been whether
his disciples would remain united among themselves. His final prayer gives e ogquent
expression to thiswhen he says: ‘| pray you, Father, that they may be one as you, O Father,
and | are one, that they may be made perfect in unity’ (Jn 17,20f). And the other words:
‘Thisis how al shall know you are my disciples: by your love for one another’ (Jn 13,35).
If we now look back on the two thousand years of Church history which separate us from
Christ, we seeasad story unfold before our eyes. How much cowardice, not only ontheside
of ordinary Christians, but also among the leaders and the elite! How much flight from the
cross! How innumerable those who failed! On the other hand, how much disunity, how
much division. How in every age the seamless garment of Christ has been ripped and torn.
How different the world would look today if hisfollowers had not refused to follow and had
been united with one another and always remained as one. There would hardly be a pagan
left in the world {101} and no Bolshevist movement.

“If itistherefore our desire to help the Church in more than atrivial manner, indeed
with something essential, then we must securein our midst both the one and the other for all
times—both alovefor the crossand aprofound mutual unity inthelove of Christ. Themost
profound, defining act in Schoenstatt’ s history which radiantly expresses both elementsis
Father’s act of January 20, 1942. It is both a complete giving of self to the cross and the
Crucified, and complete devotion to the work and the members of the work. We therefore
see Schoenstatt’s mission secured when the spirit of this day remains alive for all times.
Today’ s act wants to make a decisive contribution that this would truly be the case. | can
then repeat the words which | have already spoken: ‘Let usgo and diewith him.” To what
end? ‘ So that they may have life and haveit to the full’ (Jn 10,10). Yes, we want to dieto
sin and flight from the cross, so that we and all the Schoenstatt children of all timeslivein,
through and for the Father, the Son and the Holy Spirit, through Mary, our heavenly Mother
and Queen. Amen.”
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117. Different Accents of Catholic Communities
(June 24, 1949)

{117} Looking back on our reflectionsthusfar, we see that while we have portrayed perfect
obedience in the context of the Catholic perspective in genera, the details have been decidedly
Ignatian® in character. Theresult was a clear image which guarantees that obedience will havethe
right placein theideal sand aspirations of Catholicslivingincommunity. Becausethemoderncrisis
of our culture has shaken the awareness of [and trust in] authority everywhere, aregroundingin such
principlesis of great importance. And when a clear eye and sure hand are needed for building up
Western civilization, it becomes essential... Anyone who shies away from this may think he is
building his house on rock, but will notice in the first storm to come that he was wrong — the rock
will turn out to be sand.

Thereisnot only an Ignatian spirituality, but also a Benedictine, Franciscan and Salesian®
spirituality... Inorder to make our investigation comprehensive and well-grounded, we would need
to examine al of thesein detail, determinetheir characteristic features and the place each of them
hasin realizing perfect obedience.

(er)

{118} Every kind [of spirituality] finds a home in Schoenstatt and can share its fruits and
receive new fruitsin return. Over the years this has happened in abundance. Thisishow it must
continueto beinthefuture. Schoenstatt’ swide horizonsdemand it, afeatureit hasin common with
the Church herself, sharing with her and in her the goal of an all-encompassing apostolate: the
activation, mobilization, and organization of al energies, fields, methods, and approaches to the
great work of the apostolate®. That we pursue such unbounded dimensions is only safely possible
[1] because our system synthesizesand liftsto a higher level that which has been tested and proven
in all other spiritualities, resulting in something so new that its originality and fullness is not
immediately apparent to all, and [2] because this new creation has a concrete form, organically
one-sided’ —the {119} “ secret of Schoenstatt” > —which effectively preserves our universalismfrom
the danger of nihilism’.

(er)

The Catholic way of living in community looks different in different traditions. The Bene-
dictine approach is different from the Jesuit one. As already mentioned, it is characterized by a
pronounced stabilitas loci et personae [stability of place and persons]. The imperative of St.
Benedict which bore so much fruit callsout to usfrom an eraof restless migration (though not nearly
as extensive or perilous as the restlessness of our own times): “ Stay and do not move about!” This
is how the Benedictine communities came into existence. They were like agreat dam, aretaining
wall to hold asociety which was unable to cometo rest. Intimes of all-encompassing rootlessness,

! That is, of St. Ignatius of Loyola and the Jesuit tradition.

2 That is, of St. Francis de Sales.

8 A wonderful description of Schoenstatt’s “third aim” — to help build a world confederation of all
apostolic worksin the Church, an aim which Schoenstatt adopted in 1916 from St. Vincent Pallotti. See J. Niehaus, 200
Questions About Schoenstatt (Waukesha, 2002), No. 36 and New Vision and Life (Waukesha, 1986), p.118-120.

4 That is, with its own identity that is not afraid to expressitself differently from other proven spiritu-
alitiesin the Church.

° That is, the covenant of love with the Mother Thrice Admirable in the Schoenstatt Shrine.

6 That is, of pursuing all things only to lose one’ s identity.
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thissheds{120} bright light on our local and personal attachments, on our family character and on
the family character of our obedience. Through this Benedictine patrimony we feel that we are
related and obligated to the lawgiver of Western Monasticism and his sons and daughters. In his
study about Benedictine monasticism, the English Abbot Butler describes the difference between
family-like Benedictine and Jesuit obedience. The latter must be— similar to the military — carried
out as perfectly aspossible. That iswhat the essence of aflying formation demands. Because they
arein the same situation, we demand asimilar obedience of our externs. A Benedictine, onthe other
hand, reckons from the outset that there will be failings against obedience; but he also knows that
a perfect community life and healthy style of community creates a counterbalance to prevent any
major damage. We claim the same when it comes to our interns.

The Franciscan approach is characterized by aplain, unaffected faith in Divine Providence.
It is defined as providential obedience. Every Catholic obedience builds on this foundation. This
isespecialy true of themendicant orders. They must do so because of their very structure. We have
already stressed how important this feature isto our spirituality.

The Salesian approach [i.e., of St. Francis de Sales] especialy emphasizes the importance
of animating obedience with love. By definition it stresses love. Here, too, one admits that no
obedience— not even an Ignatian one— can exist without love. But it playsavery special roleinthe
definition of obedience of St. Francis de Sales, as we shall seein some detail later. The same goes
for us. (....)
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122. St. Francis de Sales and Everyday Sanctity
(June 24, 1949)

{122} The correspondence between Francis de Sales and ourselves is the broadest imag-
inable, whether in general attitude or particular demands. Anyonewho wishesto understand usmust
study him; anyone familiar with hisspirit will understand us. Francis’ interestsareour interests, his
difficulties are our difficulties, his battles are our battles.

A fleeting comparison shows this to be true.

First of all, one can state in general:

What we call the pedagogy of ideals, covenant and attachments, what we teach about the
pedagogy of movement [organic growth] and trust and what we declare about everyday sanctity —
al of this was not only present in seminal form [with St. Francis de Sales|, but even in more
developed stages, beit the personal or community ideal, ideals of personality or of agiven task, be
it therelationship between attitude and action, thetension between spirit and form, betweenloveand
moral virtues, between magnanimity and fulfillment of duty, between interior and exterior attach-
ment. Our entire pedagogical theory and practice—athough it can be clearly shownthat itisanew
creation of independent origin—adoptstheformof a timely continuation and perfection of hisfunda-
mental philosophy. That may calm thosewho have neither thetime nor the energy, desire nor ability
to sort out the final principlesin order to come to their own conclusion and gain the certainty of
knowingwherewestand. Thosewho read hiswritings often find themselvesthinking that they were
first written today and for our times; he might also think they come from Schoenstatt.

In order to mention a few, but not all, of the details, let me call to mind our commonalties
in the concept of

everyday sanctity,
in the teaching about

theideal of one' sstatein life,

andin

the personal ideal.

{123} What we say about

everyday sanctity
today is something Francistaught in hisown day. It was significantly more difficult then, for today
the upheaval of mind and heart has brilliantly prepared the way for it. The movement which he
initiated or at least had a strong hand in promoting, attained a crowning climax in the Constitution
Provida Mater Ecclesia. His genius in religious pedagogy was necessary in atime when public
opinion had tunnel vision, seeing the spirituality of thereligious orders as practically the only valid
one. It took his courageous initiative to free spirituality from the ususal forms of consecrated
religious and to lead it to its timeless essential root — perfect love — carefully adapting it to the
individuality of each person and statein life. Because of this, he has earned his place in the history
of the West as the pioneer of universal everyday sanctity (for all states in life), as doctor of the
Church and master of lay spirituality as adistinct type, and as vanguard of the spiritual style of the
secular institutes and all related lifestreams. (....)

With unshakable steadfastness he contradicted Port Royal, the cloister at the heart of Jan-
senism which promoted grim sternness, especialy in the formation of youth, clipping the wings of
spiritual freedom and advocating the subjection of thewill to all kinds of restrictions... It all shows
how extraordinarily independent and creative he was in his thinking and plans.
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Even as someone who was always courteous in spirit and form, the gentleman saint always
fused hard-to-find prudencewithindomitablebravery, especially after hegrasped hismissionfor the
times. Onceit was clear to him that the hegemony { 124} of cloister piety was keeping true devotion
from taking hold in the world, he began the battle. Only the well-off could take cloister piety and
liveitinasecular context. Only they could afford to withdraw enough to pray the Office; only they
were able to enter solitude while entrusting their worldly affairs to others; only they had the room
to do theusua mortifications, fasting at certain timesand compensating for it at others. For the great
masses of the peoplethiswasnot possible. They must conclude: it isimpossibletoliveintheworld
and also be closeto God — only the religious can do that; it is not our call. Why bother? We must
live our everyday life out of touch with God. Sunday and official prayer times—that is the most |
can manage...

Whoever desires a precise analysis of the times and examines the causes of the today’s
widespread secularization and the dichotomy of everyday paganismand Sunday Christianity, must
not carelessly ignore this connection. Today we have no choice but to do everything in our power
to be thoroughly familiar with collectivism, to ferret it out —even from where it is most entrenched
—and to overcomeit. Everything which separates private and public life from God can and must
be seen and opposed as a plague of laicism* and a pandemic source of collectivism.

Haecker? points out that whenever we divorce life from the supernatural order, world and
man are |eft unprotected from the unrestricted influence of the Devil, prowling about like aroaring
lion looking for someone to devour (cf 1 Pt 5,8). In the end, only divine powers can banish the
forcesof Satan. Thisisclearly taught us by the Apocalypse... It doublesthe tragedy of secularism...
The Catholic Congress in Mainz® painted a grim picture of the rapid spread of this disease of our
timesin the German-speaking world... It must be taken into account by all educational institutions
and initiatives, especially thoseinvolving the youth and the working class. Westermayr* points out
correctly that the pressure of [modern] milieu is oppressive to the persona {125} identity of the
young. Helists such determinant factors as (in the economic-social realm) social impoverishment
and demographic shifts, (in the political realm) the still untested experience of democracy, (in the
realm of world-view) the total secularization of life.

(er)

{126} Let thisteach usto appreciate the school of Francis de Sales, alowing him to intro-
duce us to the essence, meaning and purpose of a modern everyday sanctity for everyone in the
world. Let usbetheir articulate advocatesin word and deed. Let uslearn to value the importance
of the secular institutes and their mission for our times.

Pius X1 declaresin hisencyclical on the teaching and life of this holy doctor of the Church:

[1]t appearsthat Francis de Sales was given to the Church by God for avery specid
mission. His task was to give the lie to a prejudice which in his lifetime was deeply rooted
and has not been overcome even today, that the ideal of genuine sanctity (....) is so difficult

! Laicismrefersto the opposite extreme of clericalism. If clericalism saysthat only that whichisof the

clergy isgood, laicism says that only that which is of the laity is good. It means basically the same as secularism.

2 Theodor Haecker (1879-1945), German philosopher.

8 It isthetradition of the Catholic Church in Germany to hold ageneral congress every two yearsin a
different city. When Fr. Kentenich wrote thisin 1949, the most recent Catholic Congress (Katholikentag) had been the
year before, in Mainz.

4 Fr. Johann Baptist Westermayr (1884-1950), German Catholic professor of education.
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that it surpasses the capabilities of the great majority of the faithful and is, therefore, to be
thought of asthe exclusive possession of afew great souls, (....) [indeed] that holinessis so
beset by annoyances and hardships that it isincompatible with alife lived outside cloister
walls'.
Francislaid down three principles which he tenaciously defended. They are of great importance to
al who wish to overcome collectivism and reunite everyday life in the world with God. They can
be called a manifesto for all secular institutes and their friends.

(er)

{129} The principles are:

First principle: Those whose vocation isin theworld cannot live the devotion of monksand
monasteries.

Second principle: Truedevotionwill not ruin one’ sprofession or business. Devotionisfalse
if it harms my profession or ruins my business, if it takes away my respect in the world, makes me
gloomy or makes my personality insufferable.

Third principle: The highest perfection is as easily attained in the world asin a monastery.

Thisisfliesintheface of what iscommonly believed today and what, in histime, wastaught
by pious books and Jansenism. The latter, through Abbé Saint Cyran and like-minded associates,
promoted the watchword: Only very few can save themselveswhileliving intheworld. One’ sonly
choiceisto flee the world and submit to alife of rigorous self-denial.

To this Francis declared:

“Itisan error, indeed a heresy, to want to banish the spiritual life from the company
of soldiers, the workshops of manual laborers, from the courts of princes and the homes of
married couples... Theevangelical counsel sweregiven for the perfection of all the Christian
people, not just the perfection of individuals... God does not wish that everyone follow all
the counsels, but that each onefollow those befitting his personality traits, hiscircumstances,
life setting and available strength... If your parentsreally need your help, it would not be the
right timeto join aconvent, even though it fitsthe counsels, because love commandsyou in
thismoment to obey the commandment: Honor, serve, support and help your father and your
mother... By virtue of thislove one will advise many people to remain in the world, to keep
their wealth, to marry, even to take up arms and go to war, even though this state is so
dangerous...

“Indeed, even though it is not the most conducive environment, many have lived
perfection in the world, { 130} and would have lost [perfection] if they had tried to livein
solitude, even though it is so desirable for the attainment of perfection... | say to you: itis
not the habit that makes the monk, but living as God desires...

“Itismy intention to show the peoplelivingin cities, families and on the farm... that
astrong and stalwart soul can livein the midst of the world without becoming worldly; that
the sources of sweet devotion can be found in the midst of the bitter waves of earthly
realities; and that one can fly in the flames of earthly desires without burning the wings of
holy longing for a spiritual life.”

The idea of a modern everyday sanctity, when clearly grasped, will urge one to put it into

! Pius XI, encyclical Rerum omnium perturbationem (On St. Francis de Sales), Jan. 26, 1923, No. 4.
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concrete practice in the
perfection of one' sstatein life.

The course and content of each workday is shaped in an essential way by the individua tasks of
one's profession and state in life. Francis pursued his clearly grasped idea [of everyday sanctity]
with dogged persistence. Asaresult, hewarned against lofty but silly dreams, and against seeking
extraordinary gifts and graces, insisting rather that one strive for sanctity in the unromantic obli-
gations of one' s statein life.

Thefareheoffersishealthy and still has somethingto say to ustoday, primarily to those who
are influenced by the modern fascination with excitement and the sensational, causing them to flirt
withmystical and quasi-mystical trendsand to lose the austere ground of proven faith right out from
under their feet.

(er)

{131} [He once wrote:]

“In no way do | approve when someone with a clear set of duties or a chosen
profession plays with the longing for another way in life... or wants to practice religious
exercises not in keeping with his current state in life..., for either his heart will be divided,
diminishing hisstrength to carry out what he must do... [or] hewill bewasting histime, grad-
ually letting thislonging overwhelm the longing which he should have, namely to fulfill his
current duties to the best of his ability.”

“Nothing keeps us as much from perfection in our state in life as the longing to
belong to a different one. Then, instead of working where we are, we send our oxen and
plow aneighbor’ sfield wherewe will be unableto harvest anything thisseason. That isonly
awaste of time, for it isimpossible for our heart to remain focused on acquiring the great
virtues needed for our current state in life when we let our thoughts and hopes drift
elsewhere...”

(er)

{132} For him the most important thing was alwaysthe key to sanctity: perfect loverealized
perfectly in the form of life asked of me by God through my vocation and state in life... (....)

{133} Francisgoes still further. His genius was even capable of laying the foundations for
the teaching of the

personal ideal.
It is the same teaching which we have expanded into an all-embracing system. First of al, he had
the courage to take the individual needs of the soul so serioudly that he, contrary to the theory and
practice of his day, rejected all generalized ideals and their false application [to the lay state].

In the age of martyrs the ideal of martyrdom lived in the Church, an ideal which was later
reinterpreted to mean other forms of sanctity. Clement of Alexandria declared: “The perfect
Christian who always practices mortification isatrue martyr.” Jerome stated: “ Preserving chastity,
too, ismartyrdom.” Peter Damian admitted, { 134} “| want to suffer martyrdom for Christ, but | lack
the opportunity... | therefore beat myself with the blows of whipsto show at least the willingness of
my fervent soul.”

Theideal of theheremetical lifeand of virginity wastreated in asimilar manner. Therewere
times when both were high in fashion. Countless souls simply chose thisideal without any interior
calling. In the process they exposed themselves to many and horrible temptations and difficulties.

At thetime of St. Francis de Salesthe cloistered ideal was so popular that many spiritually
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motivated Christiansfelt they must at | east die asmembersof religiousorders. Asaresult they made
their profession on their deathbed and accepted the habit of areligious. For them the most important
thing was belonging to areligious order when they appeared before the Eterna Judge.

Francis was unequivocal in hisrejection of this cross-wiring of ideals.

Instead he proclaimed not only that each state in life has its own ideal but also that each
person has hisor her own ideal.

He proposed the following as the founding principle of personality formation:

We must betotally whoweare.

In other words, [we must cultivate] what God places in us as natural gifts and abilities, as super-
natural promptings of grace or as the product of extraordinary circumstances. Thiswas hisformu-
lation of the central truth around which the teaching of the personal ideal isbuilt. Angelus Silesius*
put this way:

“Each one has an image

of what he should become;

until that image is attained

his peace cannot be won.”
How deeply this conviction went into Francis' flesh and blood can be seenin hisown practical life
and in countless quotes from his talks and letters. For instance, like St. Augustine, he wished for
us to imitate the example of the saints, but added: only if we totally respect our unique identity.
Concern for the authentic originality of each person and for its least distortion seems to have been
his constant companion. On one occasion he stated:

“When God created theworld, he ordered the { 135} plantsto bear fruit in their own
way. Inthe same way he orders Christians, who are the living plants of his Church, to bear
fruit and devotion each according to hisidentity and vocation.”

Hewas convinced that no two people are exactly thesamein their natural abilities. Heheld thesame
conviction regarding the order of grace. Again and again he warned against wanting to blindly or
jealoudly imitate others. He did so in the keen awareness of how typical these imperfections and
weaknesses are when dealing with women and girls. He therefore stated the following principle:

“One must insist that they do not want to do everything that others do. They must
absolutely not allow themselves to be swept along by avain competitive spirit.”

Bishop Camus®* made an experience along these lines. He recounts:

“| tried to imitate his outward actions, his gestures and way of speaking. During a
visit Francis came right to the point: ‘| am told that you are trying to imitate the Bishop of
Geneva when you preach.” ‘It istrue’ | said, ‘is that such a bad example? ‘Oh, no,
certainly not,” he responded, ‘in reality he doesn’t preach too badly. But the worst of it is
that | hear that you imitate him so badly... If you ruin the Bishop of Belley you will never
manage to represent the Bishop of Geneval But al joking aside... You are ruining
yourself!... You are tearing down a beautiful edifice to build a new one in opposition to all
therules of nature and art... If one could trade natural talents, what would | give to be what
you are!”” Camus then adds: “I was no longer myself, | had ruined my originality to make

! Angelus Silesius (1624-1677), German poet and Catholic theologian.
2 Bishop Jean Pierre Camus (1583-1652), bishop of Belley, France, Catholic writer and close friend of
St. Francis de Sales.
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apoor imitation.”

For Francis everything depended on the will of God which especially shows in our natural
God-willed gifts and talents.

{136} “Of what useisit,” we hear him say, “to be the most exalted creature in heaven but
against God' swill? One laughs at a painter who wants to paint a horse but paints instead a most
remarkable bull. As beautiful as the work is, it honors the master little if he intended to paint
something else... He wants to be what God wants... And we do not want to be what we desire if it
isagainst God' s plan.”

This respect for the uniqueness of each person made him tolerant in judgment and life. In
return he expected the same tolerance for his person and opinions. On one occasion he protested
against a critique with the reason:

“It doeslittle good to parade before me the exampl e of other bishops. | am absolutely
convinced that they can back up their position with good reasons. | will likewise back up
mine.”

Another time he clearly stated:
“Thismethod is good, but it is not mine.”
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146. The Church and the World Revolution
(June 24, 1949)

Wood going through a plane causes splinters and chips to fly. The same is true of every
revolution, doubly and triply true of totalitarian and universal revolutions which, unlike their older
siblings, are not interested in reconguering the “golden times’ or the “lost paradise” of the past, but
look only to the unknown future, dreaming of a never-before-seen ideal state which “promises’
heaven on earth with absolute certainty... Thisisthe nature of the present world revolution. Itstide
crashes over and into every area of life, into every part of the earth, even the remotest villages of
Africa and the strictest convents. Raging storms are beating on every form which life assumes —
customs, no matter how old, laws, no matter how revered... Whatever is not firmly nailed down is
swept away. Thisiswhy thereisso much restlessnessin every country, so much insecurity in human
society, so much unshelterednessin human hearts. Thisiswhy thereis so much searching, seeking
and tapping in the dark, even in all the religious communities... It is asif a master mason were
tapping on every stone to see which isgenuine and able to bear amighty load, which can be used for
the new configuration which the new times demand.

The shape of Church and society today is being determined not only by outward pressures
but by driving forceswithin modern man. Thisincreasesour uncertainty. One cannot just withdraw
to some safe haven and ride out the storm, quietly hoping to find everything the sasmewhenitisover.
Pius XI1 tries again and again to free the Church Militant from this error. For instance, he wrote to
the Catholic Congress in Mainz:

{147} “Y our economic, political, social and religious-ecclesial lifeisgoing through
profound — and often painful changes. Today’s leaders must be constantly aware of this.

They must know the past in order to learn fromit. Only beware of clinging over-much to the

past. Itisduty [of every leader] to also bein touch with reality, in the positive sense of the

word".”

This defines the task which Catholic |eader ship must facein a turbulent time of transition:
we must examine the essential fundamental principles of all existing forms of life—acknowledging
and appreciating the history of the Church and grasping the structure of the future order of the
world. Catholic leaders must be ready and able to discard that which is merely a product of time
and to allow, on the basis of ultimate principles of the natural and supernatural order, the creative
development and growth of new forms such as God demands through and for the times.

We have amodel of thisin Francis de Sales. His task was difficult; ours isincomparably
harder and more complicated. It demandssignificantly more courage, study and prayer. Aswe have
seen, he had the mission to distill the essentia and timeless core of piety —ahigh degree of love of
God —from the forms typical of religious ordersand to apply it to alifein the world which, in spite
of the great differentiation of individual walksof life, nonethel essformed acertain unity and moved
in stormy but, at least measured against today, steady paths. Today itisdifferent. Today every form
of life, each without exception, is being shaken to the core and falling into chaos. All are moving
toward an unknown destination... Herethe Church needs courageous propheticleader swho without
making cowardly concessions in doctrine or life hold fast to the timeless essentials and yet are so

! PiusX I totheleadersof the Catholic CongressinMainzin 1948. See: General sekretariat desZentral-
komitees der Katholiken Deutschlands zur Vorbereitung der Katholikentage, "Der Christ in der Not der Zeit." Der 72.
Deutsche Katholikentag vom 1. bis 5. September 1948 in Mainz (Paderborn, 1949), 5-6.
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flexible and sensitive that they help give the primordial Catholic spirit new forms, forms which
anticipate the Church of the future and make her the foundation [ of a new culture] ...

Thisisthetask which Schoenstatt hastried to fulfill with great moral earnestnessand a deep
sense of responsibility from the very beginning. For usit has {148} never been a parlor game, a
dabbling in sensational theoriesto attract the crowds, demagoguery aimed at arousing the masses
thrills and passions. We have aways sought out the final realities. Our desire has been to bring
Catholicism as the genuine article — unfalsified, engaging and pathbreaking — into the new times.
Hence our meticul ous orientation on the past, hence our determined search for metaphysical insight
and the security of final principles, hence our flexibility in adapting to constantly changing circum-
stances, hence our courage in word and lifestyle. History will show whether and to what extent we
havegottenit right. Theold adage*“world history isworld judgment” may be applied hereinitsown
way.
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152. The Reform Needed Today
(June 24, 1949)

{152} The Pope then reminds the faithful of the serious obligation “to concern ourselves,
selflessly and courageously, in keeping with our circumstances and possibilities, with the questions
which a tormented and hurried world has to solve in the area of socia justice, such as the
international order of justice and peace'.”

Themorewetry tofollow thisadmonition of the Holy Father, the more the conviction grows
that we must fulfill not one, but two tasks:

Our times demand both a reform of conditions and of attitudes.
{153} Both are desperately needed. Less than a year ago a Communist declared at a conversation
among Protestant ministers and socialists and communists:

“We rgect Christianity because it only concerns itself with attitudes and not with con-

ditions.”

Catholics and Protestants are both becoming more aware of how many mistakes they have madein
thisareaover thelast decades. We have stressed charity but not given enough importanceto justice
in general and socid justicein particular...

But at the same time, the motto of Pius XI applies: “ We need a reform of attitudes!” This
iswhereapronounced religiousand moral movement of renewal and educationisespecially needed.
It is here that we believe we have a special task for our times. To our thinking, religion’s full
transforming and creative potential can only be realized when solid religious knowledge inspires
and nourishes outstanding love.

With this we face the core problem and central dilemma posed by a perilous world enemy
in league with diabolical powers. Today many circles have forgotten this. Many are wasting time
and energy on educational and pastoral questions which, while valuable, miss the most important
guestion of all —inspiring hearts to love. Others seek to effect reform only through a change of
social, economic and political conditions, and are too onesided in their concern for external and
organizational needs. Whilethisis certainly needed, aoneit will not do the job.

[ Thebook] Everyday Sanctity describestheinterrel ationship between areformof conditions
and a reform of attitudes. It is thisinsight which has constantly directed our course of action...

“The world trembles under the gravity and urgency of the unresolved social justice
issues. If God would give usmore everyday saintsin every socia classand profession, both
in the working class and among business leaders, then the crises which are destabilizing
human society could be more easily and quickly overcome. { 154} The English say: ‘ Chris-
tiansaretheonly Bible peoplestill read.” Morethan ever before, everyday saintsarethe salt
of the earth and the light of the world. They do not say much but rather act, pray, and work
much —in aGod-pleasing manner. Thefirst resultisareform of attitudesin themselvesand
those around them. This slowly prepares and initiates areform of conditions, and makesit
fruitful. They are optimists because they belong to God and know that in the long run God
will bethevictor. They are like leaven wherever they are. May God in his goodness give
us many everyday saints!

“Father Doyleliked to pray: * Almighty God, make me agreat saint and do not spare
my human weakness.” Do | have the courage to ask of God Almighty...: ‘Almighty God,

! Pope Pius XI1, Christmas message of December 24, 1848.
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make of me an everyday saint and do not spare my human poverty and weakness! Spare our
poor nation and bless and protect our holy Church and my beloved country!” ?

“Bethat asit may, only saints, genuine, living and breathing everyday saintscan save
theworld of today. LikeElijah on Mount Carmel, the Lord now stands before his peopleand
asks: ‘How long will you straddle the issue? If God isthe Lord then follow him. If Baal,
then follow him!” (1 Kgs 18,21). All half-heartedness is rejected today. Only a whole-
hearted spirit can prevail. Andif welack the courageto reach out for thissingle-heartedness,
for theideal of the everyday saint, then we want to at least create an atmosphere — through
our prayer and sacrifice and struggles — in which great men and women can grow and
prosper. We will be grateful to be a stone helping build the platform on which everyday
saints will one day stand in the service of our times'.”

Our desire has been to leave the reform of conditionsto other organizations, seeing our con-
tribution in forming the right spirit... Still, it isforeseen that the Family Work be directly invol ved
in socio-economical change { 155} ...

Areview of past times of crisis showsthat all significant Catholic reformerswere geniuses
of love— not aways of thinking or ideas— and that they considered it to be their main task to ignite
firebrands of love wherever they went... Today this is more necessary than ever, in times when
Christian life is shaken in all its manifestations and not, as was the case in past crises, in merely
some places and some forms of life.

In hisratio educationis—his 30-day spiritual exercises—Ignatius placed the main accent on
fostering the growth of love. Hewasguided by theinsight: It isnot knowledge and |ear ning, but the
taste and relish for things of God that nourishes the soul and awakens and increases love.

Such things remind us of how dire the helplessnessis. Even fellow Catholics who clearly
see the gravity of the situation and who are doing everything in their power to overcomeit, facethe
situation with great helplessness. They honestly ask: How shall it be possible to help the modern
mass man and filmman to gain a taste and relish for the things of God and for divinetruths? After
all, the mass man? — dedivinized, depersonalized, devoid of morals and a soul —only knows how to
think in digointed constantly-changing fragments, rather than in coherent contexts. His emotions
have been exhausted. Hiswill only knows how to react to outside stimuli... Thefilmman—for this
iswhat heis—lives entirely from external, sensory impressions which, like afilm, rapidly change
from moment to moment and fail to develop depth or create alasting attitude in the soul.

“Because the senses, once aroused, demand new nourishment again and again, the
hunger for novelties and the sensational grows. But it uproots the human person from his
deeper spiritual moorings; he loses his connection to the [objective] order, his shelter in
forms, and he gradually becomes an anonymous iron filing that tilts to whatever powerful
magnetism comeshisway. These arethe most ominous consequences of mass-mindedness.

They affect one' s aptitude { 156} and receptivenessfor religion. Thisisthe explanation for

! M.A. Nailis, Everyday Sanctity, in the 1937 German edition (cited by Fr. Kentenich in the Epistola
perlonga), p.190-191; in the current 1974 German edition, p.148-149. Fr. Doylerefersto Fr. William Doyle, SJ(1873-
1917), Irish Catholic priest and chaplain in World War |, as known to Fr. Kentenich through such works as Alfred
O'Rahilly’s Verborgenes Heldentum: P. Wilhelm Doyle, SJ (Freiburg/Br., 1926).

2 Thecollectivistic man. SeeJ. Kentenich, Mary, Our Mother and Educator (Waukesha, 1987), p. 107-
109, texts by Fr. Kentenich quoted in J. Niehaus, Visit to America (Waukesha, 1999), p. 199-213.
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so many of the riddles which the modern pastor faces.”

American influence, carried by itsfilms, will lead to the spread of the shallow, rootlessfilm
man in Germany. We must not be deceived nor let hel plessness cause our attention to drift to peri-
pheral concerns, no matter how valuable or necessary, if it makes us neglect the central issue. This
will not lead usto our goal. For usthe central issue is and will always be: the transformation of
sound knowledge into tender and vigorous love.

(N.B. Theme continuesin next selection)
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156. Knowledge and L ove: the Secret of the Saints
(June 24, 1949)

{156} S. Francisde Salestried to solvethe same problemin hisowntime. He, likeus, was
determined to answer just one question: How can sound religious knowledge be transformed into
love? Hisinnate and carefully cultivated sense for the realities of life made him aware from early
on that while knowledge is one of love' sorigins and sources, it is not a reliable measuring stick of
love. Then as now there were men who were vastly knowledgeabl e about religion, recognized stars
in the firmament of theology and intelligent researchers with a passionate love for their specialty,
but in whom burned only afeeble spark of God'slove. In contrast he saw others with but alittle
knowledge and yet gifted with an intensely burning love of God. In other words, there are somewith
little knowledge and great love — and others with great knowledge and very little love.

Thisled Francis, asit did us, to the question: What characteristics must religious knowledge
have in order to lead into the kingdom of love?

A glanceat Germany’ sleading intellectual circles[after theend of World War 11] showsthat
they havealready reestablished thekindsof university clubscommon beforethewar, discussing deep
and difficult issues. This causes Ivo Zeiger to complain:

“When | leaf through the topics they discuss in the course of year, | am often taken
aback. One speaks lofty words about the fashionable and yet so superfluous existential
philosophy, about the * metaphysics { 157} of crisis,” about the theological basis of charity,
about the ontological relevance of Christians in the world, about Holderin’ simage of man,
about the metaphysical basis of the Ninth Symphony.”

At the same time — the speaker continues — this class of intellectual |eaders from academia and the
working world fail to make the essential truths of the Catholic faith their permanent possession.

What he exposesisan alarming flaw in modern culture. Itisaterrifyinglack of independent
judgment and theinability to apply knowledgetolife. It goesright past the core problem mentioned
above. Many peopleknow many thingsand know themwell, but the mainissueremains: What must
we do to transform knowledge into love?

This perspectiveis alarmingly absent from the modern way of thinking. This, too, explains
the meager fruits of our pastoral and educational efforts. If we are to find a sure way out of the
confusing tangle of modern problems, [this perspective] must come much more to the foreground
of the public awareness as aguiding idea, as a self-understood task. It isfor the same reason that
Catholic Action isin danger of becoming ineffective in many countries. In many areasit has done
commendableformative work. The separation of Church and statein South Americaisresponsible
for ashocking religiousignorance. The members of Catholic Action have had successin counter-
acting thisevil. But now they stand helplessly before the same problem that we have in Germany:
How does education lead to love and transform life?

Our* moder n pedagogy tacklesthis probleminitsownway. The core problemisawaysthe
same, it ssimply different shows itself in different forms. Hence the formula: How do we progress
from an idea to a life-forming complex of ideas and values?

Later we want to go into al the addressed questions in more detail, and attempt a scientifi-
cally exact and practically useful answer. Here |l must repeat my lament at the lack of { 158} atten-
tion this need has received in the media and in everyday life. | would not doubt that specialized

! Schoenstatt’s.
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circlestalk about it here and there. But it has not yet made a mark on public opinion. The truth
remains: we cannot overcome collectivism in ourselves or in our surroundings unless we solvethis
core dilemma. On the deepest levels of the interior life, all of human nature is frayed and torn. It
can only be healed if we bring truth in the spirit of love... Veritatem autem facientes in charitate,
crescamusinillo per omnia, qui est caput Christus. [“But holding to the truth in love, let us grow
into himin al things, that is, into Christ the head”] (Eph 4,15).

In itstimely, consistent way, Schoenstatt has brought together the relevant knowledge and
experience of the millenniaand summed it up in asimple, pedagogically effective formula:

You areGod’ sfavoriteoccupation. Therefore, you should make God your favorite

occupation®.
This says exactly the same thing as the idea of the covenant of love between God and mankind...

Many in the Church have puzzled over the secret of Schoenstatt, wondered about the key to
understanding its vitality — a vitality which it has preserved in even the most difficult times and
whichisstill characteristictoday. Somefail to find an answer. Others point out the one or the other
feature... The only correct answer is:

The secret of Schoenstatt is the unique covenant of love of which the three

founding documents speak; or the quality of having turnedinto reality theidea of

being God' s favorite occupation and making him ours.
It will be alater task to demonstrate that this simple sentence holds within itself an entire compen-
dium of theology, philosophy, psychology and pedagogy.

At this point | am not even considering the specifically Marian flavor [of our covenant of
love]. It hasnot been put in question. Theonly point of controversy involvesthetime-honoredidea
of being God'’ s favorite occupation and its general application to Schoenstatt.

Given the overwhelming avail able evidence, experts in the psychology of religion will not
find it difficult to show that with this axiom we have put the secret of the saints{159} into a short,
timely and easily remembered form. Theideas and the reality behind it are the cause and effect of
sanctity. The cause—inlayman’sterms— All the saints only began to effectively reach out for the
heights of sanctity —to become holy — once they realized that they were God’ s favorite occupation,
the center of His attention, and then made God their favorite occupation?.

We emphatically add: Unless the Christian West develops a new attitude, unless it con-
sciously and permanently makesthis ‘ secret of the saints’ deeply and personally itsown, it will not
withstand the onslaught of collectivism. If, on the other hand, al Christian educators makethistheir
main task, they will not only have atowering idea which can unite all without exception, but also
have reason to expect that they can even master the powers of hell.

Think of any and all the problems facing the education of peoples and nations, and of the
world: to the extent a solution ispossibleat all, it isto be expressly found in this secret. It bestows
light, strength and constancy. All other attempts, separated from it, will falter and fail. (....)

{160} As[theChurch] comesto gripswith her enemy, sheisforcedto rely solely on her own

! German: Der Mensch it Lieblingsbeschéftigung Gottes. Deshalb soll er Gott zu seiner Lieblingsbe-
schéftigung machen..
2 See also J. Kentenich, Schoenstatt’ s Instrument Spirituality, p. 134.
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strength®... Thesameistrueof the Bride of Christin Germany. Woeto her if her sourcesof strength
totally { 161} or partially run dry or are buried. Every [source of strength] without exception must
be tapped into, fully developed and properly utilized, lest the battle be in vain. Things used to be
different: only the one or the other dogmawas challenged at atime. The Church did not need to
reflect on the very deepest part of who sheisand where she comesfrom... Today all thetruths of the
natural and supernatural order are doubted or denied. Asa result, the Church hasno other choice
than to mobilize the entire cosmos of forces within her. First and foremost is the experience of the
‘secret of the saints.” Indeed, by light [one sees that] it contains in concentrated form all the other
forces without exception.

The primitive and early Church was isolated and had to go her way entirely alone. If she
must do the same today, she can nonethel ess no longer confine herself to being on the defensive, as
we have been in recent years, much lesslet grumbling and complaining be our only response... She
must not be satisfied with maintaining the status quo... She most go on the offensive, must seek new
conguests. She must not merely put out the flames thrown at her by her enemies, but must cast her
own burning fire on the rooftops of those around her... After al, she has come — like the Lord
himself —to cast fire on the earth, and how she wishesto see it burn (cf Lk 12,49)... Supported by
the divine strength dwelling within her, she has a right and obligation to repeat the humble-proud
word which shewrotein the third century through the hand of the author of the letter to Diognetus?:
“We Christians (the little flock) are the soul the world.”

(er)

{163} Anyonewho hasworked their way into the thinking of Donoso Cortez® and his prin-
ciples of historical philosophy will expect the Church to undergo the loss of one stronghold after
another in the hard and unrelenting battle with her archenemy. He seesin this condition not only an
astute chessmove on the part of Divine Providence, freeing the Church and her representativesfrom
al reliance on self and driving her totally into God's arms, but also a nearly unavoidable conse-
guence of the present intellectua atmosphere of the world and the Church... Modern man has lost
the ability to think. Heiscompletely delivered up to theirrational drives and passions of hisnature
and surroundings. As aresult, he can only be freed from his confusion of mind and heart through
iron blows of fate. Now that Naziism has run its course, millions have turned to collectivism for
their salvation. Persuasion and refutation will do little good. Only the most bitter disappointments
can change their mind. And so it is that everyone familiar with our times must reckon with a
temporary victory of collectivism in the West. Pius XII seems to view the intentions of Divine
Providence in asimilar way. Hewrotein hisfirst encyclical:

“Perhaps — God grant it — one may hope that this hour of urgent need may bring a
change of outlook and sentiment to those many w ho, until now, havewalked with blind faith
along the path of popular modern errors, unconscious of the treacherous and insecure ground
on which they trod. Perhaps the many who have not grasped the importance of the educa-
tional and pastoral mission of the Church will now understand better her warnings, ignored
in the false security of the past. No defense of Christianity could be more effective than the
present straits. From the immense vortex of error and anti-Christian movements there has

! That is, on the strength of that which Christ has given her and gives her, as opposed to the earthly

resources of earthly knowledge, political power, organization, ingtitutions, etc. — unless they are used with Christ.
2 Ancient Christian writing from the second or perhaps early third century.
8 Juan Donoso Cortéz (1809-1853), Spanish Catholic palitician, journalist and philosopher.
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come forth a crop of such poignant disasters as to constitute a condemnation surpassing in

its conclusiveness any merely theoretical refutation®.”

{164} Donoso Cortez goes on to say: If the Church, despite superhuman efforts, is com-
pletely forced into the background, the Almighty will suddenly appear on the pinnacle of thetemple
of the times, sound the trumpet and the walls of Jericho will fall... God wants to show that heisthe
Onewho banishesthe powersof hell and that theworld and Church owetheir salvationto him. But
who can survive such apocalyptic times? Who can move God to intervene more quickly? The
answer is aways the same: Only those who live the * secret of the saints.’

[Inthe meantime] the attitude of existentialism—apolite namefor acquiescenceto auniverse
without God and blindnessto God’ s freedom —is successfully gaining afollowing among Catholic
intellectuals... Whoever experiencesthesecret of the saintsisimmunized against all suchintellectual
diseases.

At the Catholic Congressin Mainz?, Ivo Zeiger listed anumber of important concerns stem-
ming from the crisis of our times, concerns that worry German Catholics and demand urgent
attention... Our answer to each of themisalwaysthe same: The surest, most effectiveremedy isand
will aways be the * secret of the saints.” Here are some examples:

Concern No. 1:
“Our entire population (not even excluding the business class or rural areas) is being swept
into an era of mass-thinking and -acting. Thisis perhaps the most profound change in man
today. It determines, more than we care to admit, our pastoral options and the people's
receptivity toreligiousvalues. Thusfar wehave mostly concerned our sel veswith the content
of thinking of the moder n outlook on life. But what setsthe massman apart is, inreality, not
some faddish philosophy, but the structure and attitude of how he responds to external
stimuli.”

Answer: This structure and attitude can only be transformed into a profound and permanently

Catholic attitude through the ‘ secret of the saints.’

Concern No. 2:
“Something caught my eye about our Catholic soldiersin World War |1 that | never observed
in World War I. {165} They were superb young men, faithful to the ideals of the Catholic
Y outh organizations. They knew theliturgy forward and backward and inthewink of an eye
could put together a fine liturgy for distribution of communion in even the poorest POW-
camp. But at the sametimethey parroted without any qualmsor reservationstheideas of the
new pagan ethic which had been hammered into them through clever propaganda. They
were, if | may say so, sacramental liturgical Christians and, at the same time, puppets of the
new pagan ethic. Inthem the two worlds coexisted but had not been challenged one against
the other.”

Answer: In this situation transformation can only come by living the * secret of the saints.’

Concern No. 3:
"Everyonelamentsthewidespread lack of knowledge about the Church doctrineand morals.

! Pius X1, encyclical Summi pontificatus (On the unity of human society), October 10, 1939, No. 25.
2 Biennial Catholic Congress (Katholikentag), which was held in Mainz in 1948.
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And yet: never have so many religion classes, training courses and adult education classes
been offered, never has so much been printed, spoken and read. Thereal lack isnot that too
little religious knowledge is offered, but that it is not taken in and digested, or calmly and
profoundly made one’s own. For instance, the papal socia encyclicals are mentioned in
hundreds of talks. But how many havereally studied them, how many can giveeven arough
outline of what they say or which are the clear theses which the Catholic must uphold?
People write and speak about the rights of Christian parents, about human rights, about
democracy, but how many have a clear idea of what these terms mean, terms which have
become empty with overuse.”
Answer: Transformation can only come by experiencing the ‘ secret of the saints.’

Concern No. 4:
“| recently went to the trouble of studying the new constitutions of all our German states'.
| thought they would betruly democratic and free. | was disappointed. Eventhe most basic
human rights have been connected to a clause permitting the government to suspend these
freedoms. (....) {166} How did such atotalitarian clause slip in? Through negligence? A
conspiracy? Some innate totalitarian tendency of the modern state? | do not think this can
bethe casewith such democratic authors. They simply copied words without thinking about
them. Worse: words and terms were ssmply no longer taken seriously. Thismay very well
be the most gruesome effect of the mass man and the film man —to no longer take anything
seriously. And does thisnot have an effect on the spiritua life, too? Isthe concept of eter-
nity, which the Middle Ages took so terribly seriously, till treated with the same respect?
How about the concept of God' s closenessto usin the [Blessed] Sacrament, in the purity of
the soul? The problem may not be that our religious reading and hearing is too scant, but
rather that it istoo much — or at least it just runs off the ‘skin’ of the soul, made numb and
calloused by too much input, and fails to reach the depths of who we are.”

Answer: Transformation can only come through the ‘ secret of the saints.’

Concern No. 5:
“The Christmasiturgy calls Our Lady ameadow which openly received God’ s gentle dew?.
Because of the monsoon of words and analysis, man today has encased his soul with astony
crust. Nothing goesin deep any more.”

Answer: Transformation can only come by living the ‘ secret of the saints.’

Concern No. 6:
“Farsighted pastors and lay people have anxiously observed this condition for quite some
time. They havetried to overcomeit through discussion groups, classes and adult education.
They have worked hard and their efforts areto be commended. But even they have not been

! After World War |1, Germany was initially under the jurisdiction of the Allied occupationforces. As
part of the process of returning the Western Zones (American, British, French) to self-government, the various states
established their own local governments based on congtitutions drafted by each state.

2 In the current Liturgy of the Hours, see the antiphon to the canticle of Zechariah on December 19:
“Likethe sun in the morning sky, the Savior of the world will dawn; like rain on the meadows he will descend to rest in
the womb of the Virgin, alleluia.” See also second antiphon, Octave Day of Christmas (January 1), Evening Prayer I1.
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ableto break through the structure of the film man and mass man. Serious topicsfind few
followersif they require the dry work of real study. | especially {167} refer to those topics
which have been especially important in thelast 16 years. Our leading Catholicsin business
and among the working class should be clamoring for the truths of our Christian ethic, in
order to clearly and soberly makethemtheir own. | expressly say ‘ makethemtheir own’ and
not just ‘discuss them.”

Answer: Transformation can only come by experiencing the ‘ secret of the saints.’
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230. How God LeadstheModern Erato Himself
(Jduly 25, 1949)

{230} Sncechildlikeness, the vigorousroot of true Christian masculinity and femininity, is
such an unmistakable part of our spirituality and is cultivated in such a deliberate manner, the
visitator' could not help but seeit. It had to jump out at him from all sides. And so it was.

{231} Hecameto two conclusions, one positive and one negative. Thepositive onereferred
to the abstract idea, the negative to its practical realization.

Theidea of childlikenessis so unmistakably anchored in the objective order of salvation that
it cannot beignored. Two facts of salvation explicitly point out itstimelessimportance. Firstisthe
very nature of God, described by John with thewords, “God islove” (1 Jn 4,16) and which Francis
de Sdes and Pallotti clothe in the form, “God is infinite love.” Then comes the incarnation.
Theologians and professors see it not only as a historical fact, but also as symbolically significant.
They deduce from it a general law and declare, “ The way by which God came to usis the way by
which we must attain to God. It isthe way of becoming a child.”

So it was that Christ declared as the Kingdom's law of construction: “Unless you become
like children, you cannot enter the Kingdom of heaven” (Mt 18,3).

Thevisitator takesthisfundamental law into consideration when hedeclares, “| havenothing
against childlikeness. Unless you become like children...”

He goes even farther. He defends its importance in the world of today. He draws the
connecting line from childlikeness to our modern homeless and uprooted times.

In fact, if we delve into this connection, we will discover four important facts about the
contemporary situation — the line of historical development, the distressing current state of affairs
and the bleak prospects for the future.

[First fact] Thefirst defines the present situation of theworld. The nations asawhole flee
from God to an extent never before seen — here openly hating God, there frigid to him or doubting
his very existence.

[Second fact] The second fact states the horrific effect this has. It falls under the rubric
“apostasy means decay,” that is, to fall away from God means to expose man and world to the
manifold dangers { 232} of societal breakdown, confusion and decay. The forces and faculties of
man develop without relationship to one another, growing out of control or withering away. Man
isimpoverished and becomes amachine... The whole order of theworld and society isturned on its
head and takes the features of aheap of ruinsor aden of thieves... Thisiswhat theworld lookslike
inwhichweliveor, [at thevery least,] we arerapidly approachingit. Thisiswhat the*“giant factory
of thenew man”? has produced... Inboth world and manthewordsof St. Augustine have cometrue:
Haec est voluntas Del, ut omniainordinatusanimussibi ipsi sit poena[Thisisthewill of God: that
every disordered spirit isits own punishment].

[Third fact] The third fact shows why the nations flee from God. It is the lost sense of
childlikeness... Pestalozzi putsit thisway, “ The greatest misfortune of the world today is the lost
sense of childlikeness, because it renders impossible God' s fatherly activity®.” Take note of how

! In German: Berichterstatter, referring to Bp. Stein in his capacity as author of the visitation report.

2 Typical saying of theMarxist-Communists(especialy in Soviet Russia) of thefirst half of thetwentieth
century.

8 See J. Kentenich, Childlikeness before God (Waukesha, 2001), p. 22-24.
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extraordinarily serious this statement is... In speaking of misfortunes today, oneis not at aloss for
examples —we think of our destroyed cities and churches, of broken human lives and the hatred
among nations. One misfortune is greater than the next. But the greatest is the lost sense of
childlikeness...

The kind and degree of childlikeness — both in being and attitude — has become the point on
which everything hinges for both individuals and nations. It has been this way ever since Christ
pointed out hisown childhood asthe essential way to the Father, revealed to Nicodemusthe mystery
that we must be reborn of God, and made the remarkable declaration of the fundamental law upon
which the Kingdom of God must be constructed here on earth: “ Unlessyou becomelike children...”
“Thekingdom of God belongsto such asthese” (Mt 19,14). The nations of the West have forgotten
this important lesson for centuries. Today one must suppose that it has totally vanished from the
minds of many and in countless areas of society, becoming totally foreignin practical daily life. As
aresult, the sensitivity for the “ politics of the Our Father” has been lost...; it has been replaced by
thepoliticsof self-relianceand self-idolatry... Thenationsareno longer open for what { 233} comes
from above: for God and the divine. Instead, they are only open for what comes from below: from
thelife of thedrives, from the Devil and from the spirit of theworld. They have swept away heaven
aboveand opened up hell at their feet... They wanted to declare earth to be heaven and have, instead,
madeit into hell. Everywherethefires of hell are burning hotly; they want to banish the flames of
heaven.

The nations are tortured by the pains of hell: poena damni and poena sensus [the torments
of the damned and the torments of the senses]... Thus the many diabolical atrocities in so many
places; thus the horrendous unshelteredness and insecurity. It showsin theterrible exposureto the
gnawing fearsof ill-fortune, to doubts of mind and doubtsabout God in atimewhich fleesfrom God
and bearshatred of God onitsbrow likethesign of Cain (Gen4,15). Whenever childlikenessbefore
God is lost — both in being and attitude — the proud Non serviam' rears its head. It answers the
seductive allures of the dissembling serpent: “Y ou will belikegods!” (Gen 3,5) and isthe hallmark
response of the nationstoday. What doesGod doin hisfatherly activity? First, he makesevery effort
to bend the proud neck of the prodigal son, forced to eat with swine..., until he, in simple childlike-
ness, returns home to his father’s house and his father’s arms. Then the father can and wishes to
lavish blessings upon him.

[Fourth fact] Fromthiswe proceed to the fourth statement — the all-encompassing remedy
for the contemporary crisisisthe reconquest and deliberate cultivation of childlikeness. To put it
in Pestalozzi’ s language: The greatest blessing for the world of today is the reconquest of child-
likeness because it makes possible God’ sfatherly activity. The connection is described thisway in
Everyday Sanctity:

God the Father has asingular “weakness.” He finds his children impossible to resist when

they admit and accept their helplessness. Childlikeness meansthe*powerlessness’ of omni-

potent God and the “omnipotence”’ of powerless man. This is the deepest reason for the
fruitfulness of humility in the Kingdom of God. Thisiswhy Mary sings out with such joy
in the Magnificat “He has lifted up the lowly!” (Lk 1,52), and why the Divine Savior
constantly affirms his Mother’ swords by saying, “Whoever { 234} humbles himself will be
exated” (Lk 14,11) and “Whoever wishesto be great among you must be your servant, and

The“l will not serve” (see Jer 2,20) used to characterize the fall of Satan.
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whoever wishesto be the first among you must be the slave of all” (Mt 20,26f).

God himself isthe onewho offersto our timesthe all-encompassing remedy of childlikeness.

He does so through the futility and utter failure of all earthly effortsto overthrow the arch-
enemy. Thisisaclear language. God wants to save his people himself. The condition which he
demands of usis that we be children and are genuinely childlike.

His voice is audible when the forces hostile to God multiply beyond all count and rally for
the attack. Only he can disperse and annihilate powers of such magnitude. But he will only do so
only when we become like children.

The craving for power seems to be a more dangerous foe to God and man than all craving
for possessions or pleasure. How else can we understand the sense and apparent nonsense of the
present day? To subjugate whole nations as adictator or through world power, or to manipulate the
forces of nature so simply through technology must produce athrill which is practically addictive.
Theaddiction leapsall boundswhen power alliesitself with the craving for possessions and sensual
pleasure. Thisiswhat theworld of today lookslike. “You will belikegods!” isthe unceasing and
beguiling theme resonating in the heads and hearts of the modern potentates. They want to stand on
the same plane as God; they want to stand higher than God. They want to challenge him for thefirst
place. They dethrone him and place themselves upon his throne. They not only lay claim to his
omnipotence, but also to hisomniscience. Hence a self-centered [and therefore not God-centered]
scientific research and technological experimentation that never lets up. Hence the Gestapo-like
efforts to know the most secret thoughts of man and to constantly have surveillance of every action
and movement. Hence the impious toying not only with the constructive but also the destructive
powers of nature — everything, everything only in the service of removing God from the throne so
that man can take his place. Only the deeply, interiorly, completely childlike person is able to
withstand these dangers. Not sonship, not daughtership. Childlikeness, only childlikeness, only
complete childlikeness before God {235} with no excuses, no ifs, ands or buts, without any
reductions or concessions will lead to the desired conclusion. (....)

“Unless you become like children...” is the motto which glows radiantly and warmly from
thegatesof Christianity initsyouth—written by God’ sown unmistakable master-hand. “Unlessyou
become like children...” is the warning which must be on the brow of every modern movement of
renewal if it does not want to loseits resilience and vitality and strengthen the incredible power of
our opponents who, in the end, are only living off of our falsely understood powerlessness. Butin
order not to be overlooked or ignored, God alowed S. Therese of Lisieux to become popular
through an extraordinary shower of rosesand entrusted to her the good news of the* littleway” and
of “ little sanctity.” Popes Benedict XV and Pius XI have understood this mission, have approved
and proclaimed it. Theecho to thisinthe broader public already seemsto have faded. We moderns
live such quick-paced and sensation-starved lives that we have become superficial: constantly in
search of something new and different, without perseverance. Wetry everything, begin everything,
but do not have the courageto stick with it and to seeit through to theend. But God remainsfaithful
to himself. He holdsfast to the law by which he wantsto build his Kingdom: “Unless you become
like children... Theirsis the Kingdom of heaven.”
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249. Emotions and L ove (with segments from The Gift of Purity [*])
(Jduly 25, 1949)

{249} Catholic piety truly integrates all aspects of life. It always thinks, loves and lives
organically. Organic thinking alone is capable of totally understanding Catholic piety and effec-
tively teaching it. The mechanistic approach isin constant danger of falsifying and leading astray,
of becoming a*“heretic of practical life” —to the great detriment of immortal souls, the Church and
the nation... In times when a mechanistic image of world, society and man is marching to victory
in al parts of lifein ways never before imagined, we cannot take it seriously enough... It deprives
Catholicism of the vitality and resilience it urgently needs in the battle against the world enemy. If
an all-embracing and deep-seated reform does not take placein time, the West will be swept away
by the impending catastrophe... The next four to five years will probably show thisistrue.

Mechanistic thinking is a sad legacy of philosophical idealism*. Taking on a religious
mantle, it has infiltrated many otherwise laudable currents — | think of certain branches of the
liturgical movement —and diminished their effectiveness. Thereare Catholicleaderswhothink, love
and live organically intheir personal lives, but whose teaching —in the name of overcoming abuses
or {250} for other reasons — is so mechanistic that their followers will soon experience great
difficulties. Thesouls[of their followers] are no longer so down-to-earth and healthy that they can
endureafalse or doubtful and onesided teaching without troubling side-effects. Thereareeducators
who ridicule the Way of the Cross and the Rosary, but still pray them faithfully according to what
they learned in their childhood. What their students take home, however, is not their practice — it
istheir criticism...

Mechanistic thinking loses its connection to life. If it takes over the formation of life, it
destroys it. In his philosophy, Klages observes the effects of the once-idolized philosophical
idealism and concludesthat it must be branded the archenemy of life, aso triggering [the unhealthy
countercurrent of] vitalism? In the same way mechanistic thinking in religious circles has placed
itself moreand morein opposition to healthy Catholiclife, paving theway for religiousirrationalism
and mind-dulling mysticism, while surrendering to collectivism without any notable resistence. It
is worth noting that the “annunciation doctrine® wants to bring about a change. But it does not
grasp the evil at its root and overcome it.

[*] There may be scienceswhich can harmlessly ignorelife. Such scientistsare often called
“eccentric” and are the butt of many jokes(....). But sciences which mold the human person cannot
afford to do this; they must not become dissociated from life. If they do, they will not influencelife
intheway God intended. Organic thinking doesnot only see organismsasawhole, it also takesinto
account the laws of organic growth. An organism growsslowly..., fromwithin..., fromoneorganic
whole to another..., in al parts simultaneously but not at the same rate’. (....)

! Fr. Kentenich refers to the philosophical current often associated with Kant, Hegel and others of the

German school in the 18" and 19" century. It raises the idea (idealism) and reason (rationalism) as the ultimate good
and supreme judge over all other aspects of life, including religion.

2 That is, the extreme rationalism of the 19" century has bred the opposite extreme in the 20" century:
looking for life (as opposed to dry reason) in thrills and sensationalism, self-gratification, etc., that is: vitalism.

This seems to have been a group in Germany trying to bring renewal to theological thinking from a

more incarnational perspective.

4 For more on these "laws of organic growth," see Fr. Jonathan Niehaus, The 31st of May (Waukesha,
1995), p. 167-171.
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{251} Childlikelove, likeevery other love, iscarried directly by thewill. Thisisaplainfact.
The difficulty begins when we need to determine how love and the emotions fit together, i.e. how
the love of the will goes together with affective love. Psychology has threeissuesto deal with here:

first, the nature of this connection,

second, its significance,

and third, itslimits.

a. The Nature of the Connection between L ove of the Will and Affective L ove

Francis de Salestakes a clear stand on thefirst issue. For himitisnormal and self-under-
stood that thetwo areinterrelated. He declareswith acertain edge, “ A heart impassive and without
emotion is aso devoid of love. And the opposite can be said: A heart that has love is not without
affection and emotion.”

How did Francis come to this conclusion?

Asinso many things, histeacher waspractical, everyday life. Everywhere helooked he saw
that loveinvol vesemotion, and nowheredid hefind lovewithout emotion, at least innormal circum-
stances. Based on this he learned to better understand the words of Our Lord, “Y ou shall love the
Lord your God with all your heart, with all your mind and with al your strength. Thisisthefirst and
greatest commandment. And the second islikeit: You shall love your neighbor as yourself” (Mk
12,30f). Inthisway it became clear to him that Christ is not satisfied with an emotionless |ove of
thewill. He demands alove of the highest degree of tendernessin which all the ardor and warmth
of our heartsflows together and isdirected to God and, in God, to our neighbor. Franciswelcomed
such insights as away to gain valuable building stones for his life's work.

Such an insight gave Francis welcome opportunity to add a valuable building stone to his
life'swork. It washismissiontoteach and liveapiety that doesnot willfully permit the deformation
of anything noblein human nature. For him the elevation of natureisthe call to perfect every aspect
of our nature, a proposition which is not possible without corresponding sacrifices of our nature.

{252} By tenderly connecting nature and grace he wanted to make nature more receptiveto
the divine, and by fostering constant interaction between them create the Christian humanist —the
Christian who is noble to the core of hisbeing. Pius XI aso proclaimed this as the great goal for
modern education in his encyclical on education’.

[ Such Christians] would bethebest | etter of recommendation for Christian pietyintheworld
around us. They would be the most powerful bulwark against the modern perils of the mass man
and the man who only lives what he sees on the screen. (....)

{253} Francis did not want will and emotions to be separated, but as intimately and or-
ganically connected as possible. It did not matter to him that others held a different opinion.

Hewas undeterred by the usual under standing of scholastic teaching. It considersonly two
higher faculties — intellect and will —where love is afunction of the will and emotions are a mere
side-effect of secondary importance. Francis accepted the theory, but not the usual interpretation.
For him it was a happy solution in extraordinary situations, as in times when the feelings are
completely dried out and spiritual distressthrowsthewholepersoninto turmoil. Such circumstances
do not hinder perfect love; onthe contrary, they can, at times, make love more perfect than when the
feelings are satisfied. Over time, however, public opinion overgeneralized the extraordinary cases

Pius XI, encyclical Representanti in terra (Christian Education of Y outh), December 31, 1929.
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and made themthe criterion for judging all cases. Emotionswere undervalued and their education
was neglected. { 254} Even ordinary Catholicswere educated thisway. When contrition wastaught
from the pulpit or in catechism class, one was given only afew dry morselsfor thewill. Thelife of
the emotions was | eft totally uncultivated.

Thishad two consequences: onetheoretical, theother practical. A new philosophical theory
developed which came to the defense of the neglected and misunderstood emotions. It proposed
three[undifferentiated] facultiesof the soul —not just theintellect and thewill but also theemotions.
Hence, the persecuted and despi sed came back to avengeitsneglect. Therevenge went even farther
inpractical life. Ignored and unformed by religion, disconnected from and unshaped by the love of
God, the emotionswent their own way and respected only the authority of what it could seeand feel.
They only followed those voi ces promising the greatest sensual gratification. Inthisway anirrecon-
cilablechasm gradually openedin many partsof Western civilization—between spiritual-divinelove
(i.e., amor spiritualis) and sentient love (i.e., amor sensibilis). Thisleft the gates wide open for the
unhindered march of amor sensualis et carnalis— of sensual and carnal love. An epic battle broke
out between the will and the emotions. Religious life became anemic and largely uninspired,
diminished in its boldness and magnanimity. What remainsisaconsumptive love and an impover-
ished personality. This explains such feeble progressin the interior life and in the apostolate. [*]

b. The Significance of the Connection between the Will and the Emotions

[*] Francis assessed the value of emotionsin the spiritual life much differently. Hegreatly
admired the significance of a healthy interaction between love of the will and affective love. He
demanded that the emotions be harnessed to the chariot of spiritua love so that they, like fiery
steeds, would powerfully draw it to the heights. In this way he lent wings to love, and to human
character fullness and balance, noble tenderness and attractiveness.

Like the scholastics he remained a believer in two faculties of the soul. But deeper delib-
eration told himthat because of the unity of the human per son, strong acts of lovewill normallylead
to a corresponding reaction in the life of the emotions. Timeswhen the soul isunder duress—such
as in depression — are exceptions { 255} which only confirm the rule. His observation of the or-
dinary life of love in everyday situations led him, as we have already seen, to the same conclusions.
For him the applications to divine love were clear.

As a result, in education and self-education he greatly emphasized the integration of the
emotions and binding them firmly to love, to God. In thisway he spared himself and his followers
many emotional aberrations and fostered in many people aremarkable harmony of character, resil-
ient religiousand moral vitality, asimple unaffectedness of the whol e person, and adeep immersion
in an al-encompassing supernatural atmosphere.

c. TheLimits of the Connection between the Will and the Emotions

At the same time, he was aware that there are certain limits on the connection between the
will and the emotions. This unity is not just a product of will-power and grace. Other factors are
in play, most notably temperament and theimmediate obj ect of love. Hence one cannot measurethe
greatness of love by amere measure of the degree of emotion, but rather by the degree of surrender
of thewill. Moral theology isfamiliar with thisdilemma: There aretimeswhen the emotional love
one has for parents, spouse, Mary, etc. is greater than for God, the highest good. This happens
because the object of love is tangible to our senses, appealing more directly to our emotions. Itis
further caused by each person's unique temperament. But this does not keep us from holding God
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in higher esteemthan all creatures, whichistheadequatecriterionfor fulfilling the commandtolove
God. Thevalue of such adistinction for modern pastoral work and educationisclear to anyonewho
isfamiliar with today’ smovements of renewal... [*] Nor isit difficult to estimate itsimportance for
our present topic.

The Stages of Childlike Love

The third point gives us orientation regarding the levels and stages of growth in childlike
love. We speak of three such stages. Thereis

primitive,

enlightened or {256} perfect

and heroic childlikeness.

What al three levels have in common without exception, from the lowest to the highest, be
it primitiveor heroic, isitsgeneral structure. Wedo not needto provethisseparately. Theessential
features of alife processwill be found in someway in every stage of development. In our casethis
means. the connection between the Primary and secondary causesis an indissoluble part of every
stage of growth. God must never be separated from the parents and the parents never be separated
from God, unless the parents turn against God. This connection need not be actual or virtual. As
already noted, for long stretches of the journey it need only be habitual... But every stage needsthe
meticulous cultivation of the heart. Whether the emotional bond is at times stronger toward the
parents or toward God is not something the will decides. The main thing is that God holds first
placein the [objective] scale of values.

The difference between the degrees is not determined by love' s object?, for thisremainsthe
same — God and parents, but rather by love' s subject?, that is, by the degree of one’s freedom from
self and freedom from self-centeredness.

Primitive love loves — God and parents — for the sake of one’s own advantage. Thisadvan-
tage is sought ut finale [as the final end desired by the one loving], not ut consecutivum [as a
condition for love]. Moral theology callsit amor concupiscentiae [love of desirg]. (....)

{257} Enlightened or perfect childlikeloveloves God for hisown sake. Theself steps back;
Godisintheforeground. The same appliestolove{258} of one’ sparents—of courseawaysinand
with God. Asceticism uses the term amor benevolentiae, beneplacentiae, conformitatis [love of
benevolence, love of conformity]... (....)

Heroic childlikeloveisthe highest level. Onit oneloves God exclusively for His own sake
and self and all things created only for the sake of God. Augustine demands this degree of all
Christians who seek perfection. St. Bernard is of the opinion that only very few attain it here on
earth. Francisde Sales[in contrast] has no qualms about setting it up astheidead at the heart of his
entire system:

“By making this supreme demand,” writes Mller®, Francis achieves“the synthesis between
apiety that towers over the world and a humanity that isjoyful and down-to-earth. He seversthe
nerve of self-centered loveto thelast fiber, knowing that every direct surrender to earthly creatures
shacklesmantotheworld. (....) The personality of our saint showsushow thisideal istranslated into

1
2

That is, by who is the abject of my love.
That is, by who is doing the loving.

8 Michael Mller, in Frohe Gottedliebe, atreatise on the religious-moral ideal of St. Francis de Sales
(Freiburg, 1933).
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reality. ‘I think,” heoncewrote, ‘that outside of God all thingsare no longer of any valueto me; but
in Him and for Him | love everything that | love more tenderly than ever before’.”

Of course, the word “everything” includes parents, be they our physical parents or spiritual
parents.

This degreeisidentical with our Inscriptio. The word is taken from the vocabulary of St.
Augustine and refersto aheroic fusion of hearts between man and God (Inscriptio perfecta, mutua,
perpetua cordis in cor). If heroic childlike love is mechanistically detached from human trans-
parencies, it sooner or later deservesthereproach uttered by Voltaire against Catholic religious:. they
gather { 259} without knowing each other; they live together without loving each other; they part
without regret; they die without complaint...

[*]The fourth point considers possible useful starting points for educating [others so that
they attain a vibrant] childlikeness before God. (....)

The normal starting point for divine childlikeness is human childhood.

Thiscorrespondsto thenormal courseof God’ splan. Thenatural order is patterned after the
supernatural. Experiencesinthenatural order { 260} preparethe mind and emotionsfor supernatural
insights and experiences. Pestal 0zzi's spider analogy pointsthisout nicely*. Practical, everyday life
supports this observation again and again. We instinctively transfer our human image and experi-
ence of our human father to God. A similar relationship exists between the image and experience
of our human mother and our image of Mary and the Church. Thislaw of organic transference and
transmission therefore gains deeper meaning and a useful field of application.

Consider St. Augustine's view of the motherhood of the Church. Hisinsights are no doubt
primarily inspired by what divine revelation teaches. But the image of his own natural mother
played no small part aswell in helping weave this remarkable cloth. [*]

! Johann Heinrich Pestalozzi (1746-1827), Swisseducator. Inhiskeynotework, How Gertrude Teaches
Her Children, he usesthefollowing example (astrandated into English: Syracuse, NY, 1915, 5th edition, p. 82f): "Man
isbound to his nest, and if he hangs it upon a hundred threads and describes a hundred circles round it, what does he
more than the spider, who hangs her nest upon a hundred threads and describes a hundred circles round it? And what
isthe difference between a somewhat larger or smaller spider? The essence of their doing is: they sit in the centre of the
circle they describe..." In other words, each man learns about life from the starting points God has given him in the
natural order.
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278. TheNeed for aVision of the Future
(Jduly 31, 1949)

{278} Thisraisesthe question: What role does childlikeness play in our vision of thefuture?
(er)

We have often stressed (and Pius X 11 has confirmed thisfor us) that every reform movement
must orient itself not only on the old, but aso the new. We know the old shore because we have
experienced it. But what might the new shore look like? Who can give us areliable report?

Not long ago | met a Catholic layman who played a leading role in recent years in the
Catholic Church in Germany and Austria. Influential European friends asked him to go abroad and
wait therefor theterrible storm to pass until therewoul d be areasonabl e hope of successinthework
of rebuilding. And so he cameto Brazil about ayear ago. Of course, he kegps aclose eye on deve-
lopments back home. His preliminary cautious conclusion is this: “ The German Catholic Church
clings too much to the way things were in [and before] 1933"... What is universaly lacking is a
creative view of the dark future. Thereisno clear vision of the future. (....)" (....)

{279} 1 will leaveit to the expertsto decide how correct heis. Let meonly stress one thing:
Who, today, has such a clear vision of the future? Is such a vision even possible in the present
moment? And if so, to what degree can it be described reliably and error-free? Who even has an
accepted and valid yardstick for measuring the yet-to-devel op image of world, society and man?
Who in Germany and who abroad?

In essence, all of uswithout exception are helplessin the face of what isto come. We place
our trust in God... Any insight and clarity that we have beyond that must be laboriously acquired.
Hence, when we speak of avision of the future, we mean an acquired vision, not an infused one”.
Two sources of knowledge stand ready to assist our research: metaphysics and the events of the
times. We must [1] make the [ metaphysical] distinction between the historical forms, now so
vulnerable, andtheir underlying eternal ideasso that we can courageoudy proclaimthe[ underlying
principles] intheworld of today and [2] simultaneously give careful consideration to the wishes
of God that reach our ear through the events of thetimes according to the law of the open door. The
weave and warp which therefore come in play must be woven into a unified fabric. That is our
vision of the future. It contains parts which are unmistakably clear, while others are dark and
cloudy until God makes them and himself understood through the course of life.

Suchavisionmay beimperfect. But it should not be underestimated. Consider the opposing
camp®. That they cause such fear must be attributed, not |least of all, to their dynamic confidence,
to the storm of momentum which they generate because they have a vision of the world’ s future.
One need only spy the promised land of the future from afar {280} as Moses did. Even if its
conguest and possession are only possible in the next generations, insight and hope awakens
incredible strength. (....)

God isthe onewho reveal sto usthrough the events of today what his plansarefor tomorrow

! That is, in the year that Hitler came to power and began to systematically dismantle any officia role

of the Catholic Church in German society.

2 That is, a vision based on the ongoing effort to grasp God's plan through practical faith in Divine
Providence (in contrast to “infused vision,” namely apparitions or private revelations).

8 The political collectivistic movements, such as Marxist-Communism which was in the process of
extending its power not only in Eastern Europe (as of 1949 recently subjugated by Soviet Russia) but alsointo Asia(the
Chinese Revolution which was won by the Communists later in 1949).
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and the day after, although he does so only slowly and in fragmentary ways. He is the one who
stands above al things. He rules the world, even when it seems that he is no longer watching, or,
that it has dlipped out of his mighty fingers and fallen into other, mightier, hands.

David Strauss' said, “God has et himself be driven from the heavens by Kepler? and now he
cowersin ahidden corner of the earth.” Thisisnot true. God is everywhere: in heaven, on earth,
everywhere. In himwelive and move and have our being. We carefully follow hisfootprints, like
the bride in the Song of Songs, in order to find the Beloved everywhere — not only among thelilies
and in the blossoming vineyards, but a so in the dove-nested meadows and rock-strewn pastures (cf
Song 2,8-16).

Heisat work asthe Lord of History —at timesin the tiny whispering sound (cf 1 Kgs 19,12f),
at timesin the crushing mighty storm, at timesin the rubble of aworldin decline, {281} at timesin
the dawn of anew world. He holds the reins powerfully and victoriously in hishands. No one can
take them from him.

Frederick 11 was wrong to attribute world government to the one he frivoloudly called “ his
sacred Majesty, randomness.” Faith in Divine Providence gives us every reason to believe that
behind all the seeming coincidences, meaninglessness and incomprehensibility of lifeisagreat plan
of love, wisdom and omnipotence — the schedule of our life and the calendar of world history even
to thetiniest details. Some may have an experience something like Saul when he went in search of
his father’s donkey and instead became the king (cf 1 Sam 9). Others may be so tormented by a
demon that they, like Croesus, hear avoice telling them that the war they begin will destroy agreat
kingdom, unaware of which kingdomit will be®. Somemay find that ridicul ously unimportant trifles
have such adramatic effect that they must agree with Pascal’ s famous words, “If Cleopatra s nose
had been but abit longer, the course of history would have been totally changed.” Still others may
indicate that mankind would have been spared the great World War of 1914-1918 if only the
assassin’sbullet in Sargjevo would have gone half acentimeter farther left. They may all beright,
but it is wrong to attribute these events and experiences to some Majesty of Coincidence. All of
them are found without exception in the book of world destiny which “He who sits on the throne”
(Rev 4,2) holdswith sovereign strength and entruststo “the Lambwho liesasslain at Hisfeet” (Rev
5,6) to judge and enact.

Tobesure, God' smysterious plansare not immediately and perfectly clear to thelimited eye
of man. Not even after the fact, when they have long joined the annals of history, can they be
understood in all their detail. They remain ariddle until the end of time, a knot which can only be
untangled to a small degree. Thisis what Goethe means when he says, “World history must be
rewrittenevery tenyears.” Inother words, individual eventsonly become understandablewhen seen
in thelight of alonger context. { 282} Thisisall the moretrue of everything still enshrouded in the
mists of the future. Itisand remainsdark. Without great daring and much light from above some
texts [of God's plan] are impossible to decipher with any amount of certainty.

World history isnot, as Hegel thought, like a textbook on logic in which everything unfolds

1

David Friedrich Strauss (1808-1874), German theologian of an extreme Hegelian approach who in
essence bordered on atheism in his treatment of Divine Providence.

2 Johannes Kepler (1571-1630), German astronomer who formulated the modern laws of planetary
motion.

8 Croesus (c. 550 BC), the last king of Lydia and incredibly rich, made alliances with other Mediter-
ranean kings and began awar to defeat the great Cyrus of Persia. In the end it was his kingdom that was defeated.
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with absolute precision according to "thesis, antithesis, synthesis." Nor isit like a clockwork that,
once wound up, putsal itswheelsin motion at precisetimes. That is pantheism, looking on world
eventsaself-realization of God asabsolute, objectivereason. To view thingsthisway islikethe bed
of Procrustes, doing violencetothefacts, forcing theminto preconceived notions. A typical example
isHegel'sdoctoral thesis. Hetried to provethat only seven planetsexist, but did not know that Ceres
had just been discovered between Mars and Jupiter about half ayear earlier. Otherspointed out his
flaw, saying, "What you say contradictsthe facts." Hisanswer wastypical: "Then all the worse for
the facts."

God's wisdom and love give us occasional insight into his plans for the future. But it only
happens in the darkness of faith, in lumine caligninoso, that is, in light shrouded by darkness. He
passes over us, only letting us touch the hem of his garment. As Bismarck acknowledged, "The
statesman can never 'do’; hecan only wait and listen until he hearsthe sound of God'svoicerumbling
over theevents. Then heleaps forward and graspsthe trail of his garment, that isall.” Nor can we
do anything morewhen wetry to elaborate avision of thefuture... We must be satisfied with the hem
of hisgarment... God has placed enough into our hands so that we can seeclearly in certain essential
points, but others will only become clear later. What we know is enough to get our bearings and
have the peace and certainty that our what we must dare is not done irresponsibly.

{283} Inafashionablesalon of 17th century Paris, agroup of notableswasgathered. A page
torn out of abook passed from hand to hand. Thelively discussion centered on who the author was.
They could not agree. Finally, Bossuet took it in hand, studied it carefully and said with certainty,
"How can there be any doubt? Do you not see the lion's claws? Only Pascal can write thisway."

God, too, places a page fromthe book of world history into our hands. Wetoo can say: Do
you not see thelion's claws? Only God can write this way.

Two questions spontaneously arise.

Thefirst is: How does God write?

The second: What does he write?

How does God write? With lion'sclaws, that is, with great, powerful letters. He has opened
"the scroll with seven seals' (Rev 5,1), not totally, but enough so that we can see something of what
iswritten. He has placed a page into our hands. On it we can see that we are living in decidedly
apocalyptic times— not the end of times, but in atime which can be considered aterrible prelude to
ahorrificfinal act. Thefour Riders of the Apocaypse (cf Rev 6,1-8) are aready hastening through
the Western World, whinnying at the gates of all theworld and waiting for the signal which will give
them free reign. War, revolution, famine and pestilence are threatening the nations. Anyone who
experiences these horrors will say with trembling lips: Truly, God writes with lion's claws. (....)

Catastrophesin themoral order are becoming more and more evident. Theworld and socid
order aswe have known it is badly shaken. The {284} old image of man rooted in Christianity has
been obscured. Satan seems to have been released from hell in order to establish and extend
unhindered his kingdom of hatred, injustice and lies on earth. The Realm of Satan is especially
embodied in certainindividuals. And so we seerepeat, to the horror and disgrace of the human race,
what has taken place at intervals in the course of the millennia: in Caligula, Nero, Domitian,
Vitdlius, Ivan the Terrible, etc. Truly, God writes with lion's claws. His handwriting is widely
visible. Its meaning should not only be within the grasp and understanding of the West, but of the
entire world.

And what does it say to us? What is the meaning of the text? ...

God isa God of life... Wherever he permits destruction, breakdown, collapse, death, he
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wishes to create new life... Thusthe grain of wheat must first die, must perish; then it produces
much fruit. 1f weapply thisprincipleto our age, if weconsider theterribleruin and desolation which
confront us everywhere in the physical, moral and spiritual order, we have to hold our breath.
Transitus Domini est [It is the Passover of the Lord, Ex 12,11]. It must be awonderful world that
he intends to create out of this vast dying, a wonderful order he intends to fashion out of these
catastrophes and ruins...
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284: Capitalism and the Christian Social Order
(Jduly 31, 1949)

Does God want to destroy the capitalistic economic order in order to replaceit with a new
one? Who dares say this with certainty? Capitalism certainly has many shortcomings. It has
certainly brought much unhappiness upon the nations. But it isnot just darkness; it contains light,
much light... It has solved problems and done so to a degree that no other system has. One should
remember that in 120 years the world population has grown from 800 million to about 2 billion
persons. They have found food and clothing. They have found both in better quality and greater
quantity than in other times. We owe this to {285} the capitalistic economic order. And in the
processit has at least left [everyone] the freedom to starve to death.

Thisis not tolerated by even the seemingly anticapitalistic counter-current — Bolshevism.
It determinesin dictatorial fashion life and death. (....)

So what does the page of book of world history hold when it comes to the economic order?
At present it isimpossible to decipher that with certainty.

Only onethingiscertain. With lion's claws God writes an unmistakable message, one that
reverberates from the mighty upheaval of the timesto the ear and heart of all, including those who
do not want to hear or see or pay heed. The message is this: overcome the enslaving features of
capitalism and Bolshevism. Create a new man in a new community with a new work ethic...

Do we under stand the significance of this powerful, enlightening message?

The new man [of the Christian new shore] replacesfanatical self-reliance and self-adoration
with deliberate naivety and heroic childlikeness; replaces {286} self-centered, uncaring
individualism with an interiorly binding and unifying community spirit, the spirit of solidarity;
replaces a materiaistic understanding of work with the distinctly Catholic ideal of work as a
participation in God's creative shaping of the world. In other words, God wants to impress the
countenance of his Son on the cloth of Veronica of our time, a blood-red cloth, with the features of
heroic childlikeness, a perfect spirit of community and creativity in shaping theworld[inthedivine
image] .

“Let us create man in our image and likeness...” (Gen 1,26). God'’ s creative word resounds
over the chaosat the dawn of creation. He speaksit threetimesin succession. No sooner hashesaid
it the first time when he turns it around and says, “In our image and likeness let us create him...”
Finally thegreat event isconfirmed with jubilation, “He created himin hisimageand likeness’ (Gen
1,27).

Dun Scotus applies the text directly to Christ..., the middle point..., the first-born of all
creation (Cor 1,15). Heissimply the ideal of all mankind. How full sound the words of Pilate
spoken to the Son of God — crowned with thorns, scourged and clothed with the robe of mockery —
“Eccehomo...” “Beholdtheman!” (Jn 19,5). Behold theideal of total sacrifice onthe natural level
andtotal self-surrender to the Father inheroic childlikeness...! Behold themember of human society
who vicarioudly gives his life for his sheep... and laying down the foundations of the order the re-
demption in an act of [ultimate] creativity.

“Let uscreateman in our image and likeness...” iswhat God’ svoice resoundsto usfrom the
catastrophes of our times. Thisistheword, thisisthe sentence, thisisthe chapter written for al to
see with unmistakable clarity by hislion’s claws. He has no rest until heaven and earth call back:
“...inhisimage and likeness he created him.” He goes on and on, writing, if necessary, with blood-
red letters, until he hears the echo resound back to him: “Ecce homo, behold the man in the new
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community with a new work ethic.”

{287} Asa movement of renewal, all three moments' must interest us. All three aretruly
core elements, are essential components of our vision of the future; all three have always absorbed
our entire strength and attention.

Marx’s foundation is his doctrine about work — about its value and added value?, about its
barter value and use value® — histheory of the collapse of the existing order and of the establishment
of a state of the future. Through this God is suggesting to us that we visit such trains of thought
ourselvesin order to establish a metaphysics of work from the Catholic point of view and to let his
flow into the Catholic work ethic.

Everyday Sanctity has laid much groundwork already (p. 130-158). It showsin detail that
work, asasharing in the happiness of paradise and heaven, isagenuine and irreplaceabl e source of
happiness. Regarding the metaphysics of work it writes these few but poignant words:

What nobility this bestows on work! After all, it too is activity—not unlike the
knowing and loving of the blessed in heaven. Moreover, work itself is—although in an
imperfect and often very different way—a participation in the creative and self-giving
activity of God.

After all, God asCreator isever active through hiscreating, sustaining and governing
activity. He creates and sustainsthe divine life of each graced soul. Everything he doesis
out of love! Loveisthe great and fundamental law of the universe. Everything God does
isout of love, through love, for love! It islove that motivates him to show hislovethrough
tangible signs seeking to lead man into a deep union of love with him.

Is not the deepest meaning of work and al human activity the imitation of and
sharing in God's multifaceted activity? Thisiswhy so much of work’s happiness and bliss
eludes those who only or mainly seeit as “making aliving.” The more work allows me to
engage my creativity and self-giving, the happier | will be, {288} even in the absence of
financial benefits. It quickens the body and soul, preserves us from many temptations and
sins and allows us to communicate more easily with God. It helps unfold the core of the
personality and fosters a healthy self-esteem.

Suppose | become ateacher, or a housewife given charge of akitchen. How much
creativity this awakensl How many exciting opportunities it provides for giving and
receiving love!

Who hasnot experienced the countless bl essings such work can bring, changingone’s
wholelife! But how different when work isdevoid of asoul. Oneisno longer a*creator”
but just an “agent of production” doing mechanical, unskilled labor just to survive. Like
unemployment, such work leaves us dissatisfied, easily aroused in our animal drives and
makes us receptive for al revolutionary tendencies trying to undermine the family and the
state.

Unfortunately, the working conditions of today force millions into tedious jobs in
factories and offices. Very few arestill ableto freely choose their work. It takes asaint to
overcome the dangers connected with the mechanization of the work place. “Saints,” says

! 1) The new man, 2) the new community and 3) the new work ethic, that is, the approach to work

characterized by everyday sanctity: sharing in God' s creative and self-giving activity.
2 German: Wert and Mehrwert.

s German: Tauschwert and Gebrauchswert.
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Julius Langbehn®, “are more important than steam engines. We need machines, but souls
must be their master.”

This brings us to one of the most important problems not only of the religious elite,
but of the education of all people: If wedo not succeed in restoring the true meaning of work
by awakening and unfolding human creativity and self-giving even when one’'s work is
repetitious and tedious, all other reform effortswill scarcely be ableto succeed. We cannot
return our modern economies to what they were in the Middle Ages. We must begin with
the present economic realities and find small ways to call forth from the rock (cf Ex 17,5f)
the clear, refreshing water {289} of life, love and joy from the rock.

There is no lack of ways and means. Theoretically they are all easy to grasp but,
practically speaking, require aseriouscommitment and vigorous spirit of sacrificeto putinto
constant practice. (p. 134-136).

The shaken social order will need to be completely rebuilt from bottom to top.

“Eccehomo!” In Christ we see not only how heroic community spirit isembodied, but also
how heroic community actionisrealized. Hesacrificeshimself for thewell-being of all onthewood
of thecross... “Thereisno greater lovethanthis: tolay downone’ slifefor one sfriends’ (Jn 15,13).
This same love drove him to spend 30 years in the bosom of a healthy family. He wanted to make
us aware of the significance of the nucleus of human society and sanctify it through his example.

God writeswithlion’sclaws. For along time aready, common interests have been the only
thing holding together the Western World. And now they, too, have collapsed. One spontaneously
recalls Rousseau’s social contract? or Hobbes' tacit agreement, ever subject to falling into chaos®.
The Old World is going through atime of complete atomization. Itislike the mediaeval legend of
the“crazy” clock of Master Werner. Intheclock every spring and every gear decided to go itsown
way, making it useless. It isreminiscent of when the terminally ill are no longer able to ward off
disease... One can easily seethat theend isnear... Theresulting attitude in Western society isthis:
Every man for himself and if you don’t makeit, too bad! The same effect isfound in society’ s most
basic form, the family... It has become a mere community of interests, and not infrequently only a
house of ease and pleasure.

If theWest isnot tofall apart and fall prey to complete anarchy, it needseither adictator who
forcesit into outward unity, degrading the human person into herd animals and cogs in a machine,
or it must do everything in its power {290} to grow into a community of hearts, attitudes and love,
andtrytoreplaceall the next-to-one-another ness and agai nst-one-another nesswith a profoundin-,
for- and with-one-another ness of souls.

We let this motivate us to doggedly finish the way we have begun. For usit is not enough
to meticulously cultivate the in-one-otherness of souls. We go farther and try wherever we are to
formideal families, beit the natural family asin our Family Work, or spiritual families such aswe
find in our institutes. The third part of Everyday Sanctity describes thisin great detail.

In this context we cannot dwell any longer on the new community.

We must concentrate on heroic childlikeness before God.

! Julius Langbehn (1851-1907), German author and educator also known asthe "Rembrandt German."

2 Jean-Jacques Rousseau (1712-78), French philosopher who strongly influenced the thinking of many
of the American founding fathers. Hiswork The Social Contract appeared in 1762.

8 Thomas Hobbes (1588-1679), British philosopher with a very pessimistic view of man and society.

53



By doing that, we know that we are bani shing ourselves, hermit-like, to aspiritual wasteland,
because we are standing up for a position which the modern, earthly-oriented person can no longer
understand. Christ is correct in saying, “Where your treasure lies, there your heart is also” (Lk
12,34). Theworld only knowstheworld and worldly vaues; there aloneiswhereitsheart isfound.
Thisiswhy all modern crises, whether economic, social or political, areat their root a crisis of the
soul. Inthelong run man cannot live by bread alone — he needs something higher, he needs spirit,
he needs God.



304. Heroic Childlikeness: ‘ The Soul of my Soul’

{304} When his task demands that he defend himself from unjust attacks, St. Paul is not
afraid to speak about himself, even in detail. | therefore think it permissible and in the interest of
the truth to briefly indicate something about myself.

In a Christmas letter (1941) from prison®, | wrote:

“Now morethan ever, all passing realities becomefor me animage of thedivineand
the eternal. God also wishes to lead you aong the same path. Go it courageously. To see
itsfeaturesmore precisely, see Everyday Sanctity, p. 252-53. When you understand this pas-
sage, you have the soul of my soul, aswell asthe goal which you should constantly keep in
mind. Itisinthislight that you should observe the events and dispositions of your life.”
Thisclearly indicatesthe goal which God signaled to the director and hisfollowersthrough

the circumstances [ of the times] , and which has unceasingly inspired both through all the years.
Its heroic childlikeness is of the same stripe as that of St. Francis de Sales — be it the ideal or the
carefully chosen path [to the ideal] — always careful to let nothing valuable in human nature to fall
by the wayside, even while fostering an outstanding intellectual and supernatural spirit.

The text [from Everyday Sanctity] reads:

“ItwasFrancis' ideal to connect perfect indifference with affectionatelove. Heaso
givesa{ 305} negotiable path to that end. One of those who knew him best described it this
way:

‘First the soul concentrates all its facultieswithout exception and without reserve on

God, the only aim of its being. It soars unencumbered to the highest peak of per-

fection where God al one dwellsbeforeitseyesin overwhelming greatness. Thenthe

earth disappears from view; earthly goods have no more attraction and the heart
becomes indifferent to all things of earth. But in God, man finds the Creator of all
that is true, good and beautiful in the world, the Sculptor of his being who inclines
the human heart to that which He has created. Then the soul redescendsthe ‘ Jacob's
ladder’ of love. It loves again — home, forests and flowers, family and friends, art
and science — but with anew love. They are loved, no longer because the earth-
bound self desires them, but for the sake of the most beloved Father in heaven who
made all these good thingsand wants His child to take pleasurein them. Francisonce
usedtheimage: Thesoul laid asideal itslongings. It stood naked before God. Then

He clothed it again, with the ‘former longing for parents, home and friends.’ But

now it was a ‘new and different’ longing. For this new love was reborn from the

spirit of the prayer in the Our Father, ‘that the name of the Lord be hallowed, his

Kingdom come and hiswill be done to his pleasure.’

“1t may not be within everyone's grasp to join natural love and holy indifference so closely

together to such great advantage. Many people, moved by awell-founded fear of dangerous

outbursts of the drives, may have to hold the reins more tightly. But, Francis de Sales, for
one achieved this combination splendidly. Thisiswhy heisaso aclassic example for us,
especially of everyday sanctity intheworld. Thosewho experience how instinctive, natural
love is purified and transfigured in God, find that it not only creates the new redeemed

! Fromthe Gestapo prisonin K oblenz, whereFr. Kentenich wasincarcerated from September 1941 until

his transfer to the Dachau concentration camp in March 1942.
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person such as our times demand, but that it aso protects Christianity from the reproach of

being inhuman, unnatural and artificial®.”

At the sametimethisshedslight on the highideal which shaped thetheoretical teaching and
practical application of the director to hisfollowers. After al, thetext doesnot only say, ‘ Hereyou
have the soul of my soul,” but also ‘Here you have the goal which you should constantly keep in
mind.” In aletter to a priest written February 7, 1942 this thought is expressly mentioned:

“You haveal the powersof office. Youwill also usethem tactfully. |1 am happy that
you have been told about the Mariengarten.

“You can tell the sisters whatever you want. Above all make sure that they do not
becometired of waiting, that the divinevirtuesare practiced heroically. Help take advantage
of the favorable situation to introduce the sisters in the whole world to the three divine
virtues. More | need not write.

“You aready know from my letters to you and ... what | myself think about my
freedom. But the main thing is aways God, not freedom. See Everyday Sanctity, p. 77, at
the bottom?. (....)

{307} “What God demands of the sistersis found in ‘ Everyday Sanctity’, p. 252.

“Now as before | am of the opinion that my fate was decided on February 2. Infact,
| have heard lately that someone from the Gestapo in Berlin was here a week ago.

“Whenwill it [my freedom] happen? Whenitisbest for thefamily. Andwhenit has
grown deeply into theworld of grace. And if thingsturn our differently? Themainthingis
God and hiswish®.”

Thetext referred to [Everyday Sanctity, p. 252] is the same as above.

Thewritten proofsof thisgoal are so numerous—from the prison and Dachau eraa onethey
would form asmall library — that it isimpossible to even begin to present it in any completeness.
Look for yourself. | doubt there is a single writing, long or short, nor a single page which is not
expressly shaped by thisideal.

! M.A. Nailis, Werktagsheiligkeit (Limburg, 1937), p. 252-53; 1974 edition, p. 196.

2 The segment where the famous prayer of St. Vincent Pallotti is quoted: “O my God, God my all, God
my only! God enkindle me! O my Lord, increase in even the smallest moments my longing for you and that which
pleasesyou!” and “My God! Not the intellect, but God; not the will, but God; not the soul, but God; not hearing, but
God; not taste, but God; not language, but God; not breathing, but God; not feeling, but God; not the heart, but God; not
the body, but God...”

8 Letter from Fr. Kentenich to Fr. Alex Menningen, written in the Gestapo prison in Koblenz, February
7,1942. Fr. Kentenich entrusted the Schoenstatt Movement and especially the Schoenstatt Sisters to Fr. Menningen
while Fr. Kentenich was in prison and in Dachau.
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Appendix: Excerpt from Follow-up Letter to Archbishop Bornewasser
(August 9, 1949, see The 31st of May, p. 67f)

My inner motivation® in this entire matter is the thought of the Western World and its con-
frontation with collectivism. | believe that the fate of the Old and New World will first be decided
in Germany... For me, thisinsight has remained essentially the same since 1912 — the only differ-
ence being that observation and comparison have strengthened and rounded out this impression.
This may help Your Excellency better understand why | sought out the opportunity to officially
present my viewsto the ecclesiastical authorities. | feel obliged to do so. Having donethis, my task
is, for now, complete. (....)

Now that the exchange of reports has taken place on the official level, and that | for my part
havetraced theissuesback to their fundamental principles, | must fear that some havetaken personal
affront at what | wrote. Y our Excellency can remain sure, however, that for my part not the slightest
guestionable motive was in play — least of all alack of respect — but simply responsibility for the
Church, especially in Germany...

| sincerely regret theill feeling which | suspect has been generated by what | have stated so
emphatically. Lovefor truth and for the Church wasthereason | risked these unpleasant side-effects.
They areall the more unpleasant because they might easily passfor ungratefulness. Inthelast years,
Y our Excellency, together with you and the vicar general, has selflessly and courageously supported
Schoenstatt; you therefore have every right to expect reverent accommodation and noble grateful-
ness. That | risked the danger of seeming tactless and discourteous may convince you of how
important | consider the confrontation over the matter at hand.

! Excerpt from letter sent to Archbishop Bornewasser from Santa Maria, Brazil, August 9, 1949. See
Sudie 1954, p. 166f. Emphasis added.
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